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Abstract. The article for the first time introduces artifacts found on early medieval settlements — Taraz, Aktobe,
Kysmyshy, with Christian symbols. The study of Nestorianism in the region has been going on for more than a century,
in many ways, interest in the historical past of the region arose due to the massive finds of tombstones with images
of crosses and Turkic-Syrian inscriptions. On the threshold of the arrival and consolidation of Islam at the turn of
the 9"—10™ centuries, a competitive environment of multiculturalism was created on this segment of the Great Silk
Road. Christianity was just one of many world religions to which a part of the urban population related. A wave of
Christian migrants arrived in the region in the 13""—14%" centuries, this time from the East, and can be clearly traced
by gravestones from necropolises, much fewer than the number of body crosses — pendants from burials. The topic
remains extremely relevant due to a new wave of interest, new finds at the Ilibalyk settlement in the Ile Valley in
recent years. While the history of the Nestorian patriarchate, metropolia and large dioceses is well known, then
individual artifacts are still revealing the history of Nestorianism of the Shu-Talas interfluve fragmentally, even for
the stage of the relative flourishing of Christian culture in the 8"—11%" centuries. Artifacts are: ornamented parts of
a glazed ceramic lamp, a cross and a relatively large cup-shaped vessel with impressions of equi-pointed crosses
complement a fairly solid list of archaeological and accidental finds from the region that bore the legendary name
of the country “Argu”.
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AHHOTauMa. Affalwl peT KapusanaHbin OTblpFaH AHHOTaumA. B ctaTbe Brnepsble B Hay4Hbll 060poT

XPUCTUAHAbIK CMMBOMIMKACLl 6ap apTedaKTinep COHFbl
*Kblngapbl Tapas, Ly eHipiHaeri AKTebe meH KbicMbiLbl
CUAKTbI epTe opTaFfacblp/blK KananapgaH Tabbiiapl.
AliMaKTafbl HECTOPUAHABIKTbI 3epTTeY FacblpAaH actam
YyaKbITKa CO3blaica A3, Ken Kafganha eripAiH Tapuxu
OTKEHiHe [ereH KbI3bIFyLbIbIK KPecT beliHenepi meH
TYPKi-cnpwma Kasynapbl 6ap Kabip ycTi TacTapablH XKan-
naii TabblnyblHa 6alinaHbiCTbl TyblHAAAbl. ¥Abl Xibek
YKOJIbIHbIH, OCbl 6e/iriHAE UCNaMHbIH, IX—X Ff. WeriHe Kenyi
JKOHE OPHbIFYbl KapCaHblHAA MY/JbTUMIAEHUETTINIKTIH,
6acekeni opTacbl KanbinTacTbl. XpUCTUAHAbIK, KenTereH
anemfik aiHaepaiH, 6ipi 6onfaHAbIKTaH, OfaH Kana
XafIKbIHbIH, 6ip 6eniriHiH, KaTbicbl 6onabl. AlMaKkKa
XPUCTUAH-MUTPAHTTapP TOAKbIHbI XI=XIV ff. WbifbICTaH
Kene 6actagpl, 6y KopbiMaapablH, Kabip ycTi Tactapbl-
HaH, a3 Mmesepae Kepney opblHAApbIHaH TabblaFaH
KpecTrepaeH aHblK 6alKkanagbl. TaKblpbll  epekLle
KbI3bIFYLUbIbIK TyAblpagbl, 6yN COHFbl Xblngapbl lne
anKabblHAafFbl |nebanblk, KanacblHaH TabbliFaH *KaHa
3aTTapablH, apKacblHAa ©3eKTi 6onbin oTbip. Erep
HEeCTOpPUaHAbIK NAaTPUAPXUAHBIH, MUTPOMO/INAHDIH, }KaHe
ipi enapxuanapablH Tapuxbl )akcbl 6enrini 6onca, oHaa
6i34iH, almakTaFbl HecTopmaH Tapuxbl VII-XI £f. xpuc-
TMAH MOAEHMETIHIH, CaNbICTbIPManbl NyN4eHY Ke3eHj yLiH
e keke aptedakTTap 60MbIHWA GipTiHAEN aHbIKTaAbIN
Kenepni. AptedaKTTap: Cbip/ibl Kbl LWbIPAKTbIH, O-6pHETI,
KPECT a/iKa *KaHe CcanblCTbipManbl TYpAe TeH 6ypbiThl
KpecT begepi 6ap ynkeH Kybok Tapisgi biablc exenri
nayipaeH 6epi 6alinaHbic peTiHAE KbI3SMET eTin Kene
YKaTKaH, aTbl aHbI3fa aliHanfaH «ApPFy» eni aliMarblHbIH,
APXEONOTUANDBIK, KOHE Ke3AeNCoK TabblablCTapbIHbIH,
anTap/bIKTal Ti3iMiH TONbIKTbIPaAbl.

KapKbinaHapipy Kesi: Makana KP FXXBEM fbuibim
KOMUTETIHIH 2022—2024 XK. TPAaHTTbIK KaP*KblIAHAbIPYbI
weHbepiHae, KTH AP14871082 kobacbl ascbiHAA Aa-
ApNAHAbI.

Cinteme xacay ywin: Akpimbek E., ¥enesnakos b.
Tanac neH Ly eHipnepiHeH TabblaFaH HECTOPMaHAbIK
KYNbTTiIK 3aTTap. KaszakcmaH apxeonozuscel. 2023.
Ne 1 (19). 84-98-66. (AfbinwbiHwa). DOI: 10.52967/
akz2023.1.19.84.98 '

i BBOAATCA apTedaKTbl, 06HapyXeHHble Ha paHHecpeaHe-
i BEKOBbIX ropoamuiax — Tapas, Aktobe, Kbicmbiwu, ¢ xpu-
i CTMAHCKOMN CMMBOMIMKOM. M3ydyeHune HecTopuaHcTBa B
pervoHe AnunTca yxe 6osee BeKa, BO MHOFOM MHTepec K
i MICTOPMYECKOMY NPOLLNOMY PErMoHa BO3HMK M3-3a Mac-
i COBbIX Hax040K HaMOTU/bHbIX KaMHel ¢ n3o0bpaskeHuns-
MW KPEeCcToB W TIOPKO-CUPUNCKUX Hagnucen. Ha nopore
i Npuxoja 1 3aKpenneHuna ncnama Ha pybexe IX—X BB. Ha
i aTOM OTpe3sKe Besmkoro Lenkosoro nytv 6bina co3gaHa
i KOHKYpeHTHasA cpeaa My/NbTUKYIbTYPann3ma. XpucTmaH-
CTBO 6b1710 ML OAHOW U3 MHOTUX MUPOBbIX PENUTUI, K
i KOTOPOM MMena OTHOLEHWE YaCTb FOPOACKOro Hacese-
HUWA. BoNHa MUTPaHTOB-XPUCTUAH NPUObLIBAET B PErMOH
i 8 XIlI=XIV BB. y>e c BocToKa, 4TO OTYeTIMBO Mpocne-
i JKMBAETCA MO HAMOTUIbHBIM KaMHAM C HeKporosiei u
{ 3HaUMTENbHO MeHbLIEMY YMC/Y HaTeNbHbIX KPECTUKOB,
BbISIB/IEHHbIX B 3aXOPOHeHMAX. Tema ocTaeTcs KpaiHe
i aKTyasnbHOM Bnarogaps HOBOW BOJIHE MHTEpeca, HOBbIM
i HaxoAKam Ha ropoauiie Mnnbanbik B Uneiickoii aonm-
He B nocneaHue rogbl. Ecin nctopua HecTOpUaHCKOM
i MaTpMapxmMmn, MUTPOMOAUM M KPYMHbIX enapxmil AocTa-
ETO'«IHO XOpOLIO M3BECTHA, TO UCTOPMA HECTOPMaHCTBA
i Lly-Tanacckoro mexaypeubs Moka OTKpbiBaeTca ¢par-
i MEeHTapHO Mo OTAeNbHbIM apTedaKkTam gaxe A 3Tana
| OTHOCMTENbHOrO pacLiBeTa XPUCTUAHCKON KynbTypbl B
VIII-XI BB. ApTedaKTbl: OpHAMEHTMPOBAHHAA YacTb rNa-
i 3ypOBaHHOr0 KEPaMMUYECKOrO CBETU/IbHMKA, HAaTENbHbI
| KpecT M OTHOCMTENbHO KPYMHbIA KyBKOBUAHBINA cocys,
C OTTUCKaMM PaBHOKOHEYHbIX KPeCcToB AONONHAKT A0-
i CTAaTOYHO COMMAHbBINA CMMUCOK apXeoNorMyeckux U ciy-
{ YalHbIX HaXxOA40K W3 PerMoHa, HOCUBLLEro ereHaapHoe
Ha3BaHMe CTpaHbl «Apry».

UcTouHUK PuHaHcupoBaHuA: CTaTbA NOATOTOB-

EneHa B pamKax rpaHToBOro ¢uHaHcupoBaHua Ko-
i muTeTa Haykm MHBO PK 2022-2024, UPH npoekTa
: AP14871082.

Ona uutupoBaHua: Akbimbek E.LU., MenesHusa-

i koB b.A. lpeameTbl HeCcTOpMaHCKOro KynbTa M3 Ta-
i nacckont u Lyckolt ponuH. Apxeosoaus KazaxcmaHa.

2023. Ne 1 (19). C. 84-98 (Ha aHm. s13.). DOI: 10.52967/

i akz2023.1.19.84.98

1 Introduction (Akymbek Ye., Zheleznyakov B.)

The history of medieval Eastern Christianity in Central Asia, its reconstruction based on individual
finds — objects of worship and everyday life with Christian symbols and cult monuments from Central Asia,
East Turkestan, is given considerable attention by representatives of the international scientific community.
New sources significantly detail the possibilities for reconstructing the history of Nestorianism: chronology,
periodization. The history of Eastern Christianity remained completely unknown to the scientific world
until 1625, when a grandiose stele of black marble with a small image of an equilateral cross on a bas-relief
with complex symbols around was excavated during land works in Xi’an. The monument dates back to
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781. The inscription contains detailed information from the moment of the arrival of Monk Alopen with
a mission to the Heavenly Empire, a description of the main acts of the church over 150 years of further
preaching [Keevak 2008: 5]. This was the first sensational find associated with Eastern Christianity.

The history of Christianity is largely reconstructed from historical sources. Among many researchers,
Alphonse Mingana, a native of Iraq, stands out, a Catholic who collected [acquired] manuscripts in the
Middle East. He collected more than 900 Syriac and Arabic manuscripts [Mingana 1925]. The serial
material was given by the excavations of monuments, necropolises located in Inner Mongolia, in the
country of “Onguds”. Throughout the 20" century, artifacts came from there to private collections and
museums: stone tombstone steles, body pendants with mixed Christian-pagan symbols [Tjalling 2008:
111-157]. To date, available information has been collected and studied on the monuments of Olon Sume,
Ulan Baising, Boro Baising, Mukhor Suburgan, Derriseng Hutug and others [Tjalling 2008: 133—157]. The
typology of all monuments was made as follows: Turkic rock (kurgan) burials with Nestorian steles, graves
with Nestorian steles, Nestorian horizontal gravestones, gravestone sculptures on Nestorian monuments,
stones with Nestorian symbols, burials in coffins, burials with columns [Tjalling 2008: 159-216]. Thus, the
Onguds were able to create a local, predominantly Nestorian culture, which existed for a little more than a
century before its inclusion in the empire by Genghis Khan, as well as the active preaching of Catholicism.
It is obvious that direct links between the Christians of Shu and Ile and the Onguds of the period of the
12"-14" centuries were established [XKenesnskos 2019].

The fact of the triple rule of Yelii Dashi (the Khitan emperor, the Mongolian Gurkhan, and the Turkic
Khan) [ITukos 1989: 55-56] imposed significant features on cultural policy in Central Asia. These and
less significant historical factors make up a significant relevance to the research of medieval Christianity,
constituting a religious factor in history. The significant similarity of Christianity in Eastern and Central
Asia, which is increasingly being established, is determined by the fact of its long existence within the
framework of a single state of the Western Liao. One of the most famous patriarchs of the Church of the
East, an ethnic Uighur, Mar Yahbalakha III, was the character of many historical studies [Borbone 2020].
He was the patriarch of the Assyrian Church of the East from 1281 to 1317, the history of his ministry was
full of many events, including missionary travels from the Near to the Far East. In this regard, the culture
of Nestorianism of Talas-1le before the 12" century and Nestorianism within the Kara-Khitai state of the
12"-13" centuries and the subsequent stage within the Mongol Empire is very difficult to distinguish.
The syncretic symbolism of Christians from the Shu Valley or the country of the “Onguds” testifies to the
long stay of Christianity in their tradition, the adaptation of teaching, and in particular symbolism. That
is, the ties can be traced both within the framework of a single state, through church ties, and through the
migrations of peoples that included Christians.

The segment of the way along the Talas and Shu valleys was of strategic importance from the 7"
8" centuries. The historical period, when the Shu River was a tributary of the Syrdarya River was important
for the region, fell in the early Middle Ages [3yeB 1995: 43]. The Christianity of Talas and Shu experienced
significant waves of upheavals, one of which took place in the second half of the 8" century and was
associated with a prolonged outflow of Muslims from the Shash-Taraz region after the victory first over the
Chinese corps in 751, and then the Karluks managed to press out the Arabs [Kapes 2000: 212-213]. Thus,
the process of Islamization, led by the Arabs, was «put on hold» until the 840s in Southern Kazakhstan
and until the turn of the 9"-10" centuries in the Taraz region [Acamos 2011: 214]. Archaeologists who
conducted excavations on monuments of urban 2culture of the 8"-9'" centuries note significant traces of
destruction and even the cessation of life on a significant number of monuments of urban culture during
this period [Cmarysios 2004].
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At the current stage of the study of Christianity in the region, it is the new artifacts that are becoming
important, they complement the symbolism, the chronology of famous monuments. Artifacts identified
on new monuments, expand the geography of the spread of Christian churches. A researcher of the
archaeology of medieval Taraz T. Senigova discovered several Christian artifacts, although not all of them
were published [2Kenesusiko 2022]. Thus, a fragment of the icon, discovered by her during excavations,
was dated to the 4"—6" centuries according to the stratigraphy of the cultural layer [Cenurosa 1968b: 55].
Significant finds include a cross from the necropolis of Kostobe of 78" centuries [Baiinakos, TepHosas
2018: 12], as well as earlier finds, for example, a jug with a Syrian inscription: «Peter and Gabriel», read
and published by A. Borisov [bopucos 1948]. These are the most striking, iconic finds. The enumeration of
the finds can be found in the publications of K. Baipakov and G. Ternovaya [Bbaiinakos, Tepuosas 2018],
B. Zheleznyakov [XKenesuskor 2003a]. Recent studies of the necropolis of the Ilanbalyk settlement under
the leadership of K. Baipakov, where stones were found installed on the graves of Christians (tombstones),
already under the modern surface of the soil [baitmakoB u mp. 2015], testify to the constant flow of new
material with iconography of crosses and Turkic-Syrian epigraphy.

2 Research methods and materials

2.1 Research methodology (Akymbek Ye., Zheleznyakov B.)

While writing the article, all the traditional methods of archaeological and historical research were
used. Some of the materials were obtained from excavations, the other part are from random finds, for
the interpretation of which analytical methods were used. The historical and cultural interpretation of
medieval artifacts with religious symbols and cult objects is well developed. Over the years of research,
multiple material has been accumulated on Christian artifacts, for example, kayraks. There is a clear
shortage of material in certain categories, for example, body crosses, in particular, from the Kazakh part
of the Shu Valley. The stage of studying such artifacts, without regard to the duration of the study, can still
be considered as the initial one, at which it is necessary to accumulate empirical, factual material, and it
is what actually happens. Artifacts with mixed symbols present certain difficulties. One of the main such
“mixed” symbols was the cross. It was used in the early Middle Ages by Christians and Manichaeans,
and was common among carriers of traditional views: Mazda worshippers and sun worshippers. To one
degree or another, it is clearly traced among the bearers of the Turkic tradition. With all the similarity of
the symbolism images, the customers of the products took care of the unambiguity of the symbol depicted
by their contemporaries. With all the complexity of interpretation, initially defined by Manichaean or
Christian subjects, almost never changed their attribution.

2.2 Characteristics of the material (Akymbek Ye., Zheleznyakov B.)

This study was conducted on the basis of the interpretation of artifacts — sources on Christianity with
appropriate symbols found at three ancient settlements: Taraz, Aktobe and Kysmyshy in the Shu Valley
(fig. 1), obtained by archaeologists and discoverers in recent years. Finds: a cross, an ornament on chirag, a
belt ornamented with impressions of crosses on a ceramic cup belong to single and therefore unique finds.
Gravestones from two Christian necropolises have been known since 1885. Since then, there has been a
scrupulous accumulation of information on the entire spiritual culture of the region. To date, at least five
Nestorian cemeteries and more than a dozen single finds of kayraks from Taraz to Issyk-Kul, Almalyk and
Kayalyk are known [baitnakos, JKenesnuskoB 2022: 209-214]. Unfortunately, unambiguous evidence of
the presence of Christian religious buildings in the region of Southern and South-Eastern Kazakhstan has
not yet been found. Therefore, it is these finds related to the Christian cult that are of particular relevance
for the region.
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Fig. 1. Map of Kazakhstan with designations of monuments of medieval urban culture,
from where the published finds originate: 1 — Aktobe; 2 — Kysmyshy. The map was prepared by M. Antonov

1-cyp. MapusnaHbin oTbipFaH 3aTTap TabblNFaH OpTafacbip/biK KanaiblK M3EeHMET ecKepTKiwTepi benrineHrex
KasaKcTaHHbIH KapTacbl: 1 — AKTebe; 2 — KbicMbiwwbl. KapTaHbl gaibiHaafaH M.A. AHTOHOB

Puc. 1. KapTta KasaxctaHa c 0603HaYeHUAMM NaMATHUKOB CPEeAHEBEKOBOM rOPOACKOM KyNbTypbl, OTKYAa
npoucxoaat nybankyemble Haxogkn: 1 — Aktobe; 2 — Kbicmbliwbl. KapTy nogrotosun M.A. AHTOHOB

The first published find is a relief image of a cross on an ornamented fragment (the front part of
the handle) of a glazed lamp-chirag™ («heel») from Taraz (fig. 2). Many researchers wrote about the
significant diversity of religions and cults in the early Middle Ages in Taraz, in particular about Christianity
A. Bernshtam [bepuimram 1941], T. Senigova [Cenurosa 1972: 114—122]. Regarding the finds related to
Manichaeism, there were also a number of researchers, but it is worth noting that a very small number of
finds has not been increasing for a long time [JIypse 2018]. Perhaps in second place after Zoroastrianism,
in research on religious topics, attention was paid to Christian finds. Information from historical sources
that the structures in which the Nestorian church of Taraz and other cities of the region were located were
rebuilt into mosques have good reasons. Obviously, this situation was quite common in the early medieval
cities of Southern Kazakhstan with other variants. The publication by B. Zheleznyakov on the findings of
the Christian cult from the First Mosque of Taraz [XKene3usikoB 2022] complements the picture associated
with Nestorianism in the Talas Valley on the eve of the arrival of Islam, changes in many areas with
the arrival of Islam. Finds with Christian symbols from the lower layers of the mosque date back to the
9" century [XKenesnsikos 2022].

! Chirag is an oil lamp with a small container for oil in the form of a jug, cup on a pallet.
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In 2015, the archaeologist Ye. Akymbek at the excavation, laid in the central part of the settlement of
Taraz, conducted by the Turan archaeological expedition under the leadership of M. Eleuov, discovered a
fragment of a ceramic, glazed chirag-lamp, handle or “heel”, that is, the part of it on which ornamentation
is usually applied.

Fig. 2. Drawing and photo of the ornamented “heel” of the lamp with a relief image of the cross.
The settlement of Taraz, 10" — early 11*" century

2-cyp. KpecTTiH, 6eaepni 6eiHeci 6ap WbipaKTbiH OPHEKTI «TYTKA YCTiHIH» cbi3bacbl meH doToCypeTi.
Tapas Kanacbl, X—XI . 6acbl

Puc. 2. Mpopucoska 1 ¢OTO OPHAMEHTUPOBAHHOM MATKMUY» CBETU/IbHUKA C penibedHbIM M306parkeHnem KpecTa.
lfopoanwie Tapas, X — Havano Xl B.

On the ornamented surface of the «heel» of this chirag intended for application, a shallow relief
was applied with thin straight lines, a slightly elongated vertically (almost) «equi-pointed» cross. Its
«elongation» is determined by taking into account the configuration of the proportions of this part of
the ceramic product. The cross occupies a central position on the front surface of the chirag handle, the
dimensions of the crossbars are 2.7x2.2 cm. On each of the ends of the cross there is a «crossed» ending,
the dimensions of the crossbars: 7-8 mm. The relief image of the cross, dimensions: 3.3%x2.9 c¢m, is drawn
in a cross-shaped elevation. There is no reason to talk about the possibility of a Manichaean affiliation of
this cross, primarily because when Islam penetrated, cults associated with «idolatry» disappeared first.
Thus, we can confidently speak about such symbolism of the cross among Nestorians in the early Islamic
period.

Equi-pointed cross made of bronze, Aktobe settlement (fig. 4). The cross is equi-pointed bronze
with an upper loop, measuring 3x2.6 cm, the thickness in relief is 0.4 cm, the width of the blades is about
0.4 cm, solid, well preserved. The place of the crosshair is slightly emphasized by a relief elevation. The
relatively narrow size of the cross, apparently, is not the reason for the lack of symbolism and is most likely
due to belonging to the Nestorians. The relatively small size and weight of the product, apparently, indicate
that this product is made by local craftsmen, as well as the loop (through hole — from right to left) refer it
to body crosses or cross—shaped pendants. The fact that in the burials of Christians of the Shu and now the
Ile valleys there is a very small number of crosses in Christian graves, including under tombs marked with
the sign of the cross, most likely suggests that the crosses were “inherited” or were an optional attribute.
It was an accidental find (a certain fisherman named Mikhail, a resident of Almaty) made in 2018 on the
surface of the cultural layer on shahristan, east of the citadel (fig. 5). Further, the find was handed over to
the researcher of the monument, archaeologist Ye. Akymbek.
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Fig. 3. The plan of the settlement of Taraz with an indication of the position of the excavations laid on its territory,
after — Senigova 1972: 25, fig. 1: I-IV — rabads by numbers; 1 — excavation, baths; 2 — excavation 2, stratigraphic;
3—-4 — excavations 3 and 4; 4a — excavation 4a; 5 — excavation 5; 6 — excavation 6; 7 — citadel, excavation 1;

8 — shahristan, excavation 1; 9 — rabad Ill, caravansary, excavation 3; 10 — rabad lll, chirch, excavation 4;

11 —rabad Ill, feudal lord’s house, excavation Il; 12 — Davud Bek Mausoleum, 13™ century;

13 — Karakhan Mausoleum, 11t century; 14 — residential complex of citizens, excavation .

The red cross indicates the location of the find

3-cyp. AymafblHAa cafiblHFaH Ka3banapablH OpbiHAAPbI KepceTinreH Tapas KanacblHbiH ocnapbl ([CeHurosa 1972:
25, 1-cyp.] 6oibiHWwa): I-IV — pabaaTap (caHbl 6oibiHwWa); 1 — Ka3ba, moHLWa; 2 — 2-Ka36a, cTpaTurpaduanbik;
3—4 — 3 aHe 4-Ka3ba kymbicTapbl; 40 — 4a-Kka3ba; 5 — 5-kas3ba; 6 — 6-Kasba; 7 — uMtagenn, 1-kasba;

8 — waxpucTaH, 1-Kasba; 9 — pabag lll, KepyeH-capai, 3-ka3ba; 10 — pabag lll, wipkey, 4-ka3ba; 11 — pabag lll,
deopan yii, ll-ka3ba; 12 — Oayitbek keceHeci, XIII f.; 13 — KapaxaH KeceHeci, XI f.; 14 — Kana TypfblHAAPbIHbIH,
TYPFbIH Y1 KeweHi, I-ka3ba. Kbi3bln KpecTneH 3aT TabblFaH Kep KepceTiareH

Puc. 3. MNnaH ropoguita Tapas ¢ yKkazaHMeM NON0XKEHUA 3a/10XKEHHbIX HA ero TeppUTOPUM PaCKoNoB
(no: [Cenurosa 1972: 25, puc. 1]): I-IV — pabaapl (no Homepam); 1 — packon, 6aHA; 2 — packon 2,
cTpaturpaduyeckuis; 3—4 — packonol 3 n 4; 4a — packon 4a; 5 — packon 5; 6 — packon 6; 7 — untagenb, packon 1;
8 — waxpwucTaH, packon 1; 9 — pabag, lll, kapasaH-capau, packon 3; 10 — pabag lll, uepkosb, packon 4;
11— pabag lll, nom peogana, packon ll; 12 — mas3onen [asya-6eka, Xl B.; 13 — maB3onein KapaxaHa, X| B.;
14 — nnol KOMNIEKC roporKaH, packon |. KpacHbIM KpeCTUKOM YKa3aHO MeCTO HaXO4KM

This is far from the first finding of a cross or an image of a cross on this monument located in
the lower part of the Shu Valley [’KenesnsikoB 20036: 45]. There are images of equi-pointed crosses on
the bricks of a winery from Aktobe [BbaiinakoB 1994: 101]. The history of medieval Christianity in the
mountainous part of the Shu Valley was described in detail already in the early 2000s by V. Kolchenko
[Kompaenxo 2002].

The third find is a ceramic cup-shaped two-handed vessel from the settlement of Kysmyshy, with
stamps of crosses on the side surface (fig. 6). In 2015, at the settlement, located on the busy early medieval
highway of the Great Silk Road, near the right bank of the Shu River, there was an accidental discovery of
a ceramic vessel, in the form of a truncated cone with two vertical handles, decorated with relief grooves
smoothly diverging upwards (fig. 7). When examining the breakage of the cultural layers of the silo pit
(1.5 m below the level of the modern soil surface), dug on the monument several decades ago, Ye. Akymbek
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found this cup-shaped vessel, with a
volume of over one and a half liters,
perfect shapes and an ornamented belt
on the body, decorated with relief round
stamps with an equi-pointed cross in the
center of the impression. The handles
are attached under the mouth and in the
lower part of the body. Knops are made
on top of the handles. Vessel dimensions:
the diameter of the bottom is 12.6 cm,

Fig. 4. Bronze equi-pointed cross, with a loop for hanging.
An accidental find, the settlement

22.6 cm is height, the diameter of the of Aktobe (Stepninskoe). 8"—10" centuries
vessel along the mouth is 20.5 cm. The 4-cyp. Inyre apHanfaH Teciri 6ap ywTapbl 6ipaeit Kona Kpecr.
bottom is flat. On the ornamental belt Kespelicok TabbinfaH,

2.5 cm wide, highlighted by a drawn AkTebe (CTenHMHCKoe) Kanacbl. VII-X ff.
Puc. 4. BpoH30BbIl PAaBHOKOHEYHbIN HaTeNbHbIN KPECT,

double line at the top and bottom, the -

C NeTeNbKoi 419 NOABELMBAHUA.
signs of an equilateral cross are stamped. CnyyaiiHan HaxoaKa, ropoauile AkTobe (CtenHuHckoe). VIII-X BB.
The relief stamp is round in shape, was
left undulating (smoothly rising and
falling) with dimensions of 0.7-0.8 c¢m, inside this belt. The possible dating of the accidental find is 8"
10™ centuries. Most likely, this symbolism was associated with Nestorian Christianity. It is known that
there were several Manichean monasteries between Talas and East Turkestan. A huge layer of literature is
devoted to this, which, however, is not yet closely linked with a small number of archaeological evidence
from Taraz [Jlypee 2018]. L. Kyzlasov found a drawn image of the cross on the funeral jug of Ak-Beshim
[Keiznacos 2006a] and connected it with Manichaeism, without denying the presence of Christians in the
city, partially examining the Nestorian church on this monument [Ksiznacos 20066: 322—-329]. But there are
disproportionately more Christian finds, and most importantly monuments, in the Shu Valley [Kompuenko
2018]. It is possible that future studies will clarify the features of the images of the equi-pointed cross in the
form of their symbols by representatives of different cultures. This requires serious research, because there
was no unity among the Christian movements. More finds with different symbols are also needed.

3 Results and discussion (Zheleznyakov B., Akymbek Ye.)

Three more finds from the Shu-Talas region have been added to the well-known range of archaeological
sources on medieval Christianity. The main findings of Nestorians and possibly Jacobites were given in the
bibliographic part of the introduction to this article. The range of sources in the region has recently been
expanded due to Christian finds at the First Mosque of Taraz [XKene3usikoB 2022], as well as through the
publication of materials from the Ile Valley and material on Kayalyk from Zhetysu [baiinakos, Xene3nsiko
2022]. Taking into account the very significant results of the archaeological study of the Ilibalyk settlement
conducted by K. Baipakov and D. Voyakin [baiinakoB u np. 2018a: 318-320], it becomes clear that in
recent years significant progress has been planned in the study of Christian antiquities of Southeastern
Kazakhstan — the legendary country of Argu, which, along with the Manichaean culture, confirmed almost
exclusively by the materials of historical sources, was also filled with Christian culture, which is confirmed
by archaeological sources. The most massive finds are still tombstones — kayraks with the image of a cross,
inscriptions or without them. The fact that recently a significant number of objects have been introduced
into the number of sources, such as crosses, ornaments on a chirag, a pendant, objects, as it is assumed, of
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Fig. 5. Plan of the Aktobe settlement, indicating the location of the bronze cross,
after — Klesner et al. 2021: 2, fig. 3

5-cyp. Kona KpecT TabblnFaH opbiH KepceTinreH AKTebe KanacbiHbIH, }Kocnapbl
([Klesner et al. 2021: 2, fig. 3] 60libIHWAa)

Puc. 5. MnaH ropogmiua AKTobe ¢ yKazaHMeM MecTa HaxofKu BpOH30BOro KpecTa
(no: [Klesner et al. 2021: 2, fig. 3])
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Fig. 6. A ceramic cup-shaped two-handed vessel with stamps in the form of a repeating stamped image
of an equi-pointed cross on an ornamental belt on the body. The settlement of Kysmyshy. 8"—10%" centuries

6-cyp. KabbipfacbiHAa CoHAiK 6enaey 60MbIMeH yLITapbl TeH, KPeCT aitHana bacTbipbinFaH mepTabaHaapbl 6ap
eKi TyTKanbl KyboK Tapi3ai Kbiw bigbic. KbicMbilbl Kanackl. VII=X fr.

Puc. 6. Cocya Kepamnyeckuii, KyOKOBUAHbIN, ABYPYYHbIV CO LUTaMNamMu B BUAE NOBTOPAIOLLErOCA
OTTUCHYTOrO M306paKeHNA PaBHOKOHEYHOTO KPeCcTMKa N0 OPHAaMEHTaIbHOMY MOSACY Ha Ty/0Be.
lfopoanwe Koicmbiwn. VIII-X BB.

the decoration of a church converted into a mosque
in 893, as known from sources [JKene3HskoB
2022], testifies to the well-defined successes of
medieval archaeological science, which is built on
the foundation of previous researchers.

The symbols applied on chirags is a
sufficiently researched topic. The famous article
by T. Senigova «Lighting devices ... of Taraz»
contains 25 most interesting drawings of such
ornamented «heels» of similar oil lamps — chirags
[Cenurosa 1968a: 218-220]. They mostly contain
floral ornaments, there are images of scenes of
torment, heraldically arranged birds opposite each
other and separated by a tree, under bunches of
grapes and, of course, solar motifs. There was also a
significant part of the unornamented chirags, since
the canons of Islam were introduced immutably
[Cenurosa 1968a: 214-218].

In this sense, we have an iconic fragment
produced by order of a Christian. On the other
hand, the preservation of pre-Islamic content in the
ornament on household items, especially related to
fire, heating, lighting, cooking and consumption of
food and, in particular, related to the Karakhanid
period is expected [XKenmesmsxoB 2008]. The
traditional ornament developed despite the huge
influence of world religions, even the spread of
Islam, did not fully stop this process. However,
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Fig. 7. The plan of the settlement of Kysmyshy indicating
the location of the vessel-cup with impressions of the
equi-pointed cross, after — Bernshtam (ed.) 1950:
Table Ill, 3

7-cyp. YwTapbl TeH KpecT 6egepnemenepi 6ap
KyOOK-bIAbICTbIH, TabblNFaH OPHbI KepceTinreH
KbICMbILLIbI KaNACbIHbIH, *KOCnapbl
([Tpyabl CAD 1950: Ill-kecTe, 3] 60MbIHLIA)

Puc. 7. NnaH ropogmwa Kbicmbiwn
C YKa3aHMEeM MecCTa HaXxo4KM cocyaa-KybKa
C OTTUCKaMM PaBHOKOHEYHOro KpecTa
(no: [Tpyabl CA3 1950: Tabn. i, 3])
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Christianity was not the main factor in this process. Most researchers agree that the pre-Islamic tradition
continued to determine the structure of the worldview of pre-Islamic Central Asia in the pre-Muslim period
[[Ixoma 2009: 122—-125]. The relief ornament, like the entire chirag fragment, is densely covered with
monochrome green glaze. The Christian identity of the customer of this product is clearly marked by
the image of the cross. According to its form, it is difficult to say unequivocally that the customer was a
Nestorian, possibly a Melkite (orthodox Christian), who were massively resettled from Seleucus—Ctesiphon
in 762 to Chach and Taraz [Parry 2012: 104].

Based on the presence of glaze, its color, the product can be dated to the 10" century, up to the
middle of the 11" century. The beginning of the Islamic period is confidently dated to 893, marked by the
capture of Taraz by the Samanid Ismail ibn Ahmed [Cenurosa 1972: 14, 210]. The punitive campaigns
of the Samanids against the Turks were staged in the early 900s [Acamos 2011: 218-220]. It is obvious
that this was a time when Muslim culture coexisted with individual religions established in the region,
primarily with Christianity. Jacobson emphasized the importance that repoussage had on the products,
which preceded ceramic products covered with monochrome glaze for underglaze ornamentation [ Ixko6con
1978: 149]. Or, the lamp was brought by Christians from the southwest, from countries where the spread
of Middle Eastern culture with all technical achievements, including the production of glazed ceramics in
the 11th century has already taken place. [flko6con 1978: 150]. In such a case, this product may refer to
the 9" century. V. Kolchenko believes that the free confession of Christianity and Buddhism in the Shu
Valley was a normal phenomenon until the 13"-14" centuries. [Konpuerxo 2018: 76]. Christians buried
their relatives in the lle Valley until the 70s of the 14" century [Kokosuos, 1905: 200].

A. Jacobson emphasized the importance that repoussage, which preceded ceramic products covered
with monochrome glaze, applied to underglaze relief ornamentation, had on the products [SIko6con 1978:
149]. B. Marshak wrote unequivocally about the influence of (Sogdian) toreutics on (Sogdian) ceramic
production, but not vice versa [Mapmrak 2017: 85]. However, this was not typical for all periods of the
history of Sogd, there were long periods when the potters did not focus on the toreuts. The connections
of ceramics with synchronous toreutics are especially strengthened starting from the 7" century [Mapmax
2017: 116]. The lamp with the image of a cross on an ornamented heel, found on shahristan, next to
the citadel, chronologically follows the bronze objects from the First Mosque of, for example, Taraz,
found on rabad, among which the details of the lamps of the 9th century stand out [2Kene3nsikos 2022].
Accordingly, bronze lamps of the 9™ (8"?) century are replaced by ceramic ones under green glaze of the
10"-11" centuries. This is one of the late finds with a Christian affiliation from a very wide range, partially
given in the publication.

The bronze cross from the Aktobe settlement is unique, first of all, in terms of preservation. Analogs
(stamped on kayraks) are extremely rare. Together with other finds of Christian and Buddhist worship, a
series is formed that expands the understanding of the spiritual culture revealed in the Kyrgyzstan part of
the valley. The most detailed summary of the crosses is given in the publication of S. Slutsky [Cayukwuii
1889: tadm. 111, IV, V], where among the 90 most different types of crosses (depicted on the kayraks of the
Shu Valley), simple equi-pointed crosses are found only four or five times. The typology of the crosses
inscribed on the kayraks of the Shu and Ile valleys requires a separate study.

The ceramic vessel stands out primarily for its cup shape: perhaps it was a communal vessel of
Christians. Ornamental belts containing impressions of crosses are relatively common. From Yakalyg (a
city with this name in the Shu Valley is compared with the settlement of Kysmyshy) comes a famous
Sogdian inscription that reads: «Bishop Shirfarn» [JIuumn 1981: 80]. K. Baipakov also wrote about this
comparison of the city and the monument, as well as about the Christian interpretation of the inscription
[Baiinakos 1994]. It is also necessary to mention the Sogdian inscription from Taraz, carved on the wall of
the khum: «Presbyter II-Tagy. Both the terms «bishop» and «presbyter» could have been used in Christian
and Manichean contexts [JIuBmuiy 1981: 80]. Perhaps this is one of the additional proofs of the existence
of'a community in this city also of Christians or Manichaeans. The equi-pointed cross was a symbol of both

KasakcmaH apxeonoauscsi Ne 1 (19) 2023



AKYMBEK E., Objects of the Nestorian cult from Talas and Shu Valleys &

ZHELEZNYAKOV B.

teachings, common in the territory of South-Eastern Kazakhstan. However, in the neighborhood, on the
settlements of the Shu Valley, there are disproportionately more Christian finds, as well as religious objects
[Kompaenko 2002; 2018]. Questions about unambiguous belonging to Nestorianism or Manichaeism by
the image of a stamped cross icon on a ceramic vessel are still far from being resolved ambiguously. The
cross in both teachings was clearly a kind of symbol-decoration, without delving into its meaning as an
instrument of execution and the dogma of redemption on the cross.

4 Conclusions (Akymbek Ye., Zheleznyakov B.)

The article analyzes new data on medieval Christianity in the Talas and Shu region. A very brief
(accessible) historiography on the problem is given. The total number of publications on Christianity in
a relatively narrow region has long exceeded a hundred. Many of them re-analyze long-known subjects.
Random finds and archaeological artifacts from archaeological excavations date back to the broad
chronological period of the early and developed Middle Ages (614" centuries). Separate early finds,
for example, a fragment of the “icon from Taraz” require clarification, based on the accumulated data by
analogy. Later finds are tombstones with images of crosses and Syro-Turkic epitaphs from the Shu and
Ile valleys, dating back to the 40s and 70s of the 14" century, respectively. Thus, the activity of the Church
of the East in the region has been noted according to archaeological sources for at least 800 years. However,
it was not a single monolithic period with a significant proportion of the Christian local population. The
individual findings will help to distinguish the stages of Christianity and confession.

The published artifacts originating from archaeological excavations from the Shu-Talas region
confirm the long-established and firmly rooted ideas about medieval Christianity among a certain part of
the population. This was caused by stable ties on the trade route, migrations of Christians, and preaching.
Two published finds belong to the period of the 8"—10" centuries, when an influx of Christians was noted in
the region. The third find, a “heel” from a ceramic chirag with green glaze from Taraz, refers to the period
of parallel existence of Islam and Christianity, celebrated in the 10" — first half of the 11" century. All these
finds are a significant addition to the well-known finds related to the Christian cult, which researchers have
written about, starting with N. Pantusov and V. Bartold. Christian finds have already been noted on all three
monuments before, however, new ones complement them.
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