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The Lisakovsk burial complex belongs to the Bronze Age and forms part of the Andronovo cultural horizon. More 
than 200 burials associated with the Sintashta, Petrovka, Alakul, and Fyodorovo archaeological cultures have been 
excavated over the course of 35 years of fieldwork. Some of these burials have been identified as female on the basis 
of anthropological data and the decorative characteristics of personal ornaments, comprising a total of 25 graves. 
The overwhelming majority of the female burials belong to the Alakul culture (ca. 1750 BC), while a single burial 
is attributed to the Petrovka culture (ca. 1950 BC). The article presents an analysis of the grave goods and ritual 
features of the female burials, on the basis of which a symbolic model of the funerary rite is reconstructed. The 
results indicate the existence of several groups of women within the Bronze Age Lisakovsk community, differentiated 
by age, occupation, and leadership status. The principal element of the grave assemblage is a headdress with a 
nakosnik (hairdressing decoration or braid adornment). In one of the burials, weaving implements and ritual 
features indicate the interment of a professional weaver. The leadership status of another woman is reflected by the 
presence of a knife-dagger and by the placement of her grave within the central kurgan, which was surrounded by 
a ditch containing children’s burials. Markers of women’s social status were incorporated into the funerary rite and 
became part of the collective memory that contributed to the preservation of behavioural norms and the regulation 
of social relations.
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Қола дәуірінің ұжымдық жадындағы әйелдердің мәртебесі мен қолөнері
(Лисаков жерлеу кешені негізінде. Қазақстан, Қостанай обл.)

Лисаков жерлеу кешені қола дәуіріне жатады және андронов мәдени қабатының ескерткіші. 35 жыл 
жүргізілген қазба жұмыстары барысында синташта, петров, алакөл және федоров мәдениеттеріне жататын 
200-ден астам қабір табылды. Табылған жерлеу орындарының кейбірі антропологиялық деректер мен 
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әшекей бұйымдардың ерекшеліктері негізінде әйелдер қабірі (барлығы 25 қабір) ретінде сәйкестендірілді. 
Әйелдер қабірінің басым бөлігі алакөл мәдениетіне (б.д.д. ~1750 ж.), ал біреуі петров мәдениетіне (б.д.д. 
~1950 ж.) жатады. Мақалада әйелдердің жерлеу бұйымдары мен ғұрыптық ерекшеліктеріне талдау жасалып, 
соның негізінде жерлеу салтының символдық моделі анықталды. Алынған деректер қола дәуірінің «лисаков» 
қауымдастығында жасы, кәсібі және көшбасшылық қасиеттері бойынша ерекшеленетін әйелдердің әртүрлі 
топтары болғанын көрсетеді. Жерлеу бұйымының басты элементі — бұрымға тағатын әшекей – шашбауы 
бар баскиім. Қабірлердің бірінен кәсіби тоқымашы әйелдің қабірі екенін айғақтайтын тоқыма құралдары 
мен ғұрыптық элементтер табылды. Қайтыс болған әйелдің әлеуметтік көшбасшылық қасиеттері пышақ-
қанжармен, сондай-ақ оның қабірінің балалар жерленген ормен қоршалған орталық обада орналасуымен 
сипатталады. Жерлеу салтындағы әйел мәртебесінің белгілері ұжымдық жадқа еніп, мінез-құлық 
стереотиптерін сақтауға және әлеуметтік қатынастарды реттеуге ықпал етті.

Қаржыландыру көзі: Мақала ҚР ҒЖБМ Ғылым комитетінің 2024–2026  жж. арналған бағдарламалық-
нысаналы қаржыландыруы шеңберінде, ЖТН BR24992951 жобасы аясында дайындалды.

Сілтеме үшін: Усманова  Э.Р., Вентреска-Миллер А. Қола дәуірінің ұжымдық жадындағы әйелдердің 
мәртебесі мен қолөнері (Лисаков жерлеу кешені негізінде. Қазақстан, Қостанай обл.). Қазақстан 
археологиясы. 2026. № 2 (32). 134–150-бб. (Ағылшынша).
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Статус и ремесло женщин в коллективной памяти бронзового века
(на основе Лисаковского погребального комплекса. Костанайская обл., Казахстан)

Лисаковский погребальный комплекс относится к бронзовому веку и принадлежит к андроновскому 
культурному горизонту. За 35 лет раскопок обнаружено более 200 захоронений, принадлежащих 
синташтинской, петровской, алакульской и федоровской культурам. Некоторые из обнаруженных захоронений 
идентифицированы как женские на основании антропологических данных и декора украшений (всего 25 
захоронений). Подавляющее большинство женских захоронений относится к алакульской культуре (~1750 г. 
до н.э.), а одно — к петровской (~1950 г. до н.э.). В статье представлен анализ погребального инвентаря и 
ритуальных особенностей захороненных женщин, исходя из которого определена символическая модель 
погребального обряда. Полученные данные свидетельствуют о существовании различных групп женщин в 
«лисаковском» сообществе бронзового века, различающихся по возрасту, профессии и лидерским качествам. 
Главным элементом погребального инвентаря является головной убор с накосником — украшением для 
косы. В одном из захоронений обнаружены ткацкие инструменты и ритуальные элементы, указывающие на 
захоронение профессиональной ткачихи. Социальные лидерские качества умершей женщины представлены 
ножом-кинжалом, а также расположением её могилы в центральном кургане, окружённом рвом с детскими 
захоронениями. Признаки статуса женщины в погребальном обряде были включены в коллективную память, 
которая способствовала сохранению поведенческих стереотипов и регулированию социальных отношений.

Источник финансирования: Статья подготовлена в рамках программно-целевого финансирования 
Комитета науки МНВО РК 2024–2026, ИРН проекта BR24992951.

Для цитирования: Усманова  Э.Р., Вентреска-Миллер А. Статус и ремесло женщин в коллективной 
памяти бронзового века (на основе Лисаковского погребального комплекса. Костанайская обл., Казахстан). 
Археология Казахстана. 2026. № 2 (32). С. 134–150 (на англ. яз.).

Introduction
The Lisakovsk burial complex is located in the B. Maylin district, Kostanay province, Kazakhstan 

(fig. 1). The significant burial sites include nine separate Bronze Age necropolises (Lisakovsk I–VII and 
Novoilinovsky I–II), located on both banks of the Tobol River (fig. 2). In total, 111 burial structures and 
233 burials have been unearthed across seven locations (Lisakovsk I–VII). In addition, a separate burial 
site Novoilinovsky I–II, is located on the right bank, 19 km downstream from the barrows of Lisakovsk I. 
At  Novoilinovsky, a total of 16 burial structures and 23 Bronze Age burials have been excavated. 
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The radiocarbon and chronological data suggest that the formation of the first barrows in the Lisakovsk burial 
complex began in the period of the Petrovka and Alakul’ cultures, between 1880–1460 BC (Lisakovsk I) 
and 1950–1750 BC (Novoilinovsky) [Усманова и др. 2025: 24–27]. “The chronological order of the 
Lisakovsk burial sites provides strong evidence of contemporaneity with the Alakul’ and Fyodorovo 
cultures in the Tobol River Valley for a portion of the 120‑yr period of occupation” [Panyushkina et al. 
2008: 459–469].

This paper examines the female burials at the sites Lisakovsk I and Novoilinovsky II in the context of 
the phenomenon of collective memory. As a rule, grave goods are typically examined by scholars in terms 
of the general social, gender, and age characteristics of the deceased individual [Turek 2019: 205–220]. 
Items from the grave goods, such as headdresses with nakosnik (braid adornment), knife‑daggers, and 
weaving tools, represent the status and professional characteristics of the buried women. From our point 
of view, they also demonstrate the symbolic role of items in preserving collective memory in “Lisakovsk” 
society of the Bronze Age.

Fig. 1. Map. Location of the Lisakovsk burial complex of the Bronze Age. ©Googlemap. 
Prepared by V.A. Lopatin

1-сур. Карта. Қола дәуірінің Лисаков жерлеу кешені орналасқан жер. ©Googlemap. 
Орындаған: В.А. Лопатин

Рис. 1. Карта. Местонахождение Лисаковского погребального комплекса эпохи бронзы. ©Googlemap. 
Исполнитель: В.А. Лопатин
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Methodology
The Bronze Age cultures of steppe Eurasia belong to preliterate cultures, when the symbolic and 

communicative functions of objects were shaped. The methodological basis is the assumption of the 
relationship between culture and unwritten forms of language existence.“The role of written language 
(i.e., collective memory) here is provided by mnemonic symbols—natural <…>, idols, burial mounds, 
architectural structures, and rituals <…>. The symbolic properties of non‑literate cultures are formed 
<…> when the collective consciousness, revealing the need to record something common to the entire 
community, creates mechanisms of collective memory” [Лотман 1992: 100–103]. Collective memory is a 
representation of the past shared and constructed by members of a social group [Хальбвакс 2005].

Another methodological approach is the theme of intentional intrusion into a burial. This phenomenon 
is not always associated with looting in the present‑day understanding of the word [Куприянова 2016: 
84–95]. Observations of the character of intrusions into burials of the Lisakovsk burial complex allowed 
the conclusion that they were made by contemporaries who knew about the contents of the grave goods 
[Usmanova, Frikke 2025]. Some burials were thoroughly destroyed, others remained intact, or some objects 
were taken away from them. In this case we propose to use the definition intentional intrusion, which can 
be considered similar to looting but understood as a ritual stage of the funeral ceremony.

Fig. 2. Map. Location of the Lisakovsk burial complex of the Bronze Age: necropolises Lisakovsk I–VII 
and Novoilinovsky I–II. ©Googlemap. Prepared by V.A. Lopatin

2-сур. Карта. Қола дәуірінің Лисаков жерлеу кешені орналасқан жер: Лисаков I–VII және 
Новоильинов I–II қорымдары. ©Googlemap. Орындаған: В.А. Лопатин

Рис 2. Карта. Местонахождение Лисаковского погребального комплекса эпохи бронзы: 
некрополи Лисаковский I–VII и Новоильиновский I–II. ©Googlemap. Исполнитель: В.А. Лопатин
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Perhaps the re‑opening of the grave occurred two or three months after the individual was buried, 
when the muscle ligaments and skeleton were still in situ. Most likely, the intentional intrusion‑looting 
concluded the post‑funeral ceremony, after which the burial was finally covered by a barrow mound 
[Усманова 2016: 51–56].

A statistical method is used to identify patterns and relationships between burial rite features and 
individual objects in female graves. This made it possible to summarize information from twenty‑five female 
burials of the Lisakovsk burial complex and to draw conclusions based on statistical data. Establishing links 
between the knife‑dagger position in the burial and the sex of the deceased was based on determining the 
significance of statistical information on Bronze Age burial rites in the Southern Trans‑Urals [Усманова 
2020: 102–110; Петров 2023: 82–85].

Archaeological Data
Eight headdresses with nakosnik decorations were unearthed from the women’s burials of the 

Alakul’ culture in the Lisakovsk burial complex (fig.  3). In other women’s burials (17  graves) only 
scattered fragments of headdress decorations were found [Усманова 2010: 29–35]. The headdress and 
nakosnik were preserved only as fragments in the burials. In the area of the crania there were other 
adornments and decorations in the form of bronze plaques, beads, clips, and pendants. Sometimes pieces 
of leather or woolen fabrics were found near the crania, based on which a headdress in the form of a cap 
or a forehead band was reconstructed. A nakosnik decoration was attached to the cap in the area of the 
back of the head. Fragments of woven textile from one headdress (Lisakovsk I, mound 1‑1) were dyed red 
with madder obtained from the roots of a plant belonging to the family Rubiaceae (Rubiatinctorum L.) 
[Усманова 2010: 33–35].

Women’s and children’s burials. In two cases the deceased women had distinctive features in their 
funeral rite. In all probability, only crania without bodies or postcranial remains were buried. Adornments 
of headgear lay adjacent to cranial fragments. The details of the nakosnik ornaments were fixed to a 
headdress so that it would hang from the base of the back of the skull and down the back. In these female 
burials intentional breakage of the adornment was noted. The braids of beads were torn; a broken neck‑ring 
and bracelets lay near the skull (Lisakovsk I, mound 1‑1; mound 2‑2) [Усманова 2005: 10–13].

Another distinctive feature of the funeral ritual in these burials is the presence of a double‑bladed 
knife with a cross‑guard, pointing downwards toward the heads of the deceased women (Lisakovsk  I, 
mound 1‑1, mound 2‑2). There are three known cases of knives found in this position in female burials 
(fig. 4). Based on its morphological characteristics the knife is considered to be a dagger. Another burial of 
a deceased woman wearing a headdress with a facial pendant but without a nakosnik, yet with a knife near 
her head, is also known (Lisakovsk V, mound 1). However, children’s burials in the ditch were absent in 
this mound. By comparison, a ritual seen for deceased men included a knife being placed near their hands 
(Lisakovsk I, mound 1‑2; mound 24‑2; Lisakovsk V, mound 1) [Usmanova, Lachkova 2019: 225, table 1].

A consistent pattern of features appears to be associated with deceased women in the burial mounds 
with a ditch. This pattern includes the following features: children buried in the ditch of a mound, a 
headdress with a nakosnik, a knife near the head, and the intentional breakage of adornment (Lisakovsk I, 
mound 1‑1; mound 2‑2).

Grave goods as a sign of craft activity. Weaving technologies were well developed in Andronovo 
culture. Findings of woven and braided textiles in burials in the Lisakovsk burial complex indicate a 
high level of weaving technological expertise [Усманова 2010: 110–111]. The fiber characteristics of the 
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Fig. 3. Deceased woman with nakosnik. Lisakovsk I burial ground I: 1 – mound 14; 2 – mound 23; 
3 – kurgan 2-2; 4 – mound 11-2. Drawing by G.V. Kolbin

3-сур. Шашбау әшекейі бар әйелдің жерлеу орны. Лисаков І қорымы: 1 – 14-қоршау; 2 – 23-қоршау; 
3 – 2-2 оба; 4 – 11-2 қоршау. Суретін салған: Г.В. Колбин

Рис. 3. Погребения женщин с накосными украшениями. Могильник Лисаковский I: 1 – ограда 14; 
2 – ограда 23; 3 – курган 2-2; 4 – ограда 11-2. Рисунок Г.В. Колбина
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Fig. 4. Lisakovsk I burial ground, kurgan 1-1. Female burial. Knife, nakosnik and adornment in the skull area
4-сур. Лисаков І қорымы, 1-1 оба. Пышақ, шашбау, бас сүйегі аймағындағы әшекей

Рис. 4. Могильник Лисаковский I, курган 1-1. Нож, накосник, украшения в районе черепа
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Lisakovsk textile samples indicate good‑quality wool obtained from local sheep [Usmanova, Mitschke 
2013: 315–323].

Wool was dyed before spinning with three main dyes of madder Rubia tinctorum L.: pseudopurpurin, 
purpurin, and alizarin. “Andronovo” wool was distinguished by its high‑quality dyeing in all shades of red 
[Орфинская, Голиков 2010: 114–118]. Spinning was one of the main domestic crafts in the Bronze Age. 
A spindle and a whorl were used to twist wool into thread. The braid of the nakosnik was woven manually 
from wool threads or on weaving tablets. Its length had to be adjusted to the length of the braid. The 
woven strips were arranged in a spiral to form a cone and sewn together into a headdress. Fragments of a 
headdress made in this manner were found in Lisakovsk I, mound 1‑1 [Усманова 2005: 10–11]. A replica 
of a headdress with a nakosnik was reconstructed based on the identified weaving fragments (fig. 5, 3). It 
took approximately 80 hours of work to weave the various strips of braid, totaling 10 meters [Усманова 
2010: 107–109].

Fig. 5. Lisakovsk I burial ground. Headdresses with a nakosnik. Reconstruction: 1 – type I; 2 – type II; 
3 – replica of a headdress with a nakosnik. Drawing by I. Rudkovsky; replica by O. Evstigneeva

5-сур. Лисаков I қорымы. Шашбау әшекейі бар баскиім. Реконструкция: 1 – I тип; 2 – II тип; 
3 – шашбауы бар баскиімнің көшірмесі. Суретін салған:  И. Рудковский; көшірмесін жасаған: О. Евстигнеева

Рис. 5. Могильник Лисаковский I. Головные уборы с накосными украшениями. Реконструкция: 1 – I тип; 
2 – II тип; 3 – реплика головного убора с накосником. Рисунок И. Рудковского; реплика О. Евстигнеевой
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Obviously, the crafts produced by weavers had their own professional status in Bronze Age society. 
At the Lisakovsk Andronovo settlement spindle whorls, awls, needles, and bobbins were recovered 
(fig. 6), which were used in weaving and sewing (Usmanova forth coming). Spindle whorls were common 
items associated with spinning in the funeral sets of the Sintashta Petrovka cultures [Генинг и др. 1992; 
Куприянова 2016]. In the grave goods of the Alakul’ and Fyodorovo cultures the weaver’s labor did not 
have such explicit symbolic expression as it did in the SintashtaPetrovka cultures. However, the grave 
goods of the Fyodorovo and Alakul’ cultures also contained some weaving tools, including a spindle whorl 
(Lisakovsk I G‑1), an awl (Lisakovsk I A‑12), and a needle (Lisakovsk I G‑13) [Усманова 2010: 104–
106]. It is possible that skeins of wool yarn were placed with the weavers in their burials, but they have 
not been preserved. For this reason, determining the professional status of a deceased woman as a weaver 
has been difficult.

Fig. 6. Lisakovsk complex. Weaving, sewing and knitting tools: 1 – piercer (bronze); 2, 3 – needles (bronze); 
4 – bobbin (bone); 5, 6 – 8 – spindle whorls (ceramics, 7 – bone). 

1, 3, 4–8 – Lisakovskoye settlement; 2, 5 – Lisakovsk I
6-сур. Лисаков кешені. Тоқыма бізбен тоқу, тігу және ілмек бізбен тоқу құралдары:  1 – тоқыма біз (қола); 

2, 3 – инелер (қола); 4 – орауыш (сүйек); 5, 6 – 8 – ұршық басы (керамика, 7 – сүйек). 
1, 3, 4–8 – Лисаков қонысы; 2, 5 – Лисаков I

Рис. 6. Лисаковский комплекс. Ткацкий, швейный и вязальный инструментарий: 1 – проколка (бронза); 
2, 3 – иглы (бронза); 4 – шпулька (кость); 5, 6 –8 – пряслица (керамика, 7 – кость). 

1, 3, 4–8 – поселение Лисаковское; 2, 5 – Лисаковский I
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The discovery of a woman’s burial with a set of weaving tools was made at the site of Novoilinovsky II, 
mound 4‑1 (fig. 7). According to the ceramic vessels found in it, the burial dates to the early Petrovka 
culture of the Andronovo horizon [Снитковская, Усманова 2019: 73–86]. As a result of intentional 
intrusion into the grave, it seems likely that a headdress with a nakosnik was taken away from it, and 
only fragments remained in the burial. After the grave was looted, the cranium without the mandible was 
returned to its original position. Half of the torso was missing. Bronze plaques with paste beads belonging 
to clothing decorations were preserved in the area where the body would have been. The pelvic bones and 
legs, sprinkled with a red color (possibly ochre), were found in situ on the bottom of the grave. Perhaps the 
deceased woman lay on her left side in a flexed position, with her head facing west.

Tools associated with weaving, knitting, and sewing were found below the leg bones, along the 
eastern wall of the grave [Снитковская, Усманова 2019: 80, рис. 3]. A bronze awl in a bone case lay in 
the north‑eastern corner; next to a vessel was a bone crochet hook. A grindstone was placed near the central 
part of the wall; a bone piercer and a bone spindle whorl were behind it (fig. 8). A bronze knife‑dagger was 
lying on the other half of the burial’s bottom, opposite the skeleton of the deceased woman. Six holes for 

Fig. 7. Novoilinovsky II burial ground, kurgan 4. View of the burial with the placement of artifacts
7-сур. Новоильинов ІІ қорымы, №4 оба. Жәдігерлер орналасқан жерлеу орнының көрінісі

Рис. 7. Могильник Новоильиновский II, курган 4. Вид погребения с размещением артефактов

USMANOVA E., VENTRESCA-MILLER A. 
Women’s Status and Craft 

in the Collective Memory of the Bronze Age ...



Қазақстан археологиясы        № 2 (32) 2026144

wooden (?) pillars were located in the western and eastern portions of the grave’s bottom. Perhaps they 
once supported a canopy construction inside the burial, which was removed when the funeral ceremony 
ended. An infant burial made in the mound ditch was related to that grave. Based on the burial goods, this 
burial was conventionally identified as that of a deceased female weaver.

Discussion
Headdress with a nakosnik as a “passport” identifying a deceased woman
Age and social status. There are two known types of nakosnik found in female burials of the 

Alakul’ culture in the Lisakovsk burial complex. Type I nakosnik has a simple construction, consisting 
of two or three bead strips or bronze clips, the ends of which are tipped with geometric or leaf‑shaped 

Fig. 8. Novoilinovsky II burial ground, kurgan 4. Working inventory of a “weaver”: 1 – case (bone); 2 – awl (bronze); 
3 – general view of the set; 4 – crochet hook (bone); 5 – piercer (bone); 6 – spindle whorl; 7 – whetstone

8-сур. Новоильинов II қорымы, № 4 оба. «Тоқымашының» жұмыс бұйымы: 1 – құты (сүйек); 
2 – тескіш біз (қола); 3 – жинақтың жалпы көрінісі; 4 – ілмек біз (сүйек); 5 – тоқыма біз (сүйек); 

6 – ұршық басы; 7 – қайрақтас
Рис. 8. Могильник Новоильиновский II, курган 4. Рабочий инвентарь “ткачихи”: 1 – футляр (кость); 

2 – шило (бронза); 3 – общий вид набора; 4 – крючок (кость); 5 – проколка (кость); 
6 – пряслице; 7 – точильный камень
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pendants (fig. 5, 1). Type II nakosnik is more complex, consisting of several bead strips decorated with 
a combination of clips and geometric and leaf‑shaped pendants (fig. 5, 2). Type I nakosnik appeared in 
burials of deceased adolescents (12–16 years old) and was also present in burials of women aged 20–25 
years [Усманова 2010: 77]. Nakosnik was not found in children’s burials of the Lisakovsk burial complex. 
However, braid ornaments were found in the costumes of deceased girls under the age of 1 to 4 years in 
other burial sites: Stepnoye VII, grave 42 (Southern Trans‑Urals) [Kupriyanova 2022: 540], and Bestamak 
burial site, grave 110 (Northern Kazakhstan) [Логвин, Шевнина 2025: 180]. This may be related to the 
cultural attribution of these burials to the Sintashta‑Petrovka horizon. Lisakovsk  I is a complex of the 
Alakul’ and Fyodorovo cultures, formed over the course of two to three generations. In this case, the types 
of “Lisakovsk” nakosnik likely existed within the same chronological range.

Based on a study of headdresses with nakosnik and ornaments in burials of the Bronze Age Sintashta, 
Petrovka, and Alakul’ cultures in the Southern Trans‑Urals, an archaeologist E. Kupriyanova came to the 
following conclusion: the age of socialization for girls in Bronze Age societies can be considered to be 
between 6 and 11 years, and between the ages of 35 and 50 women entered the category of the elderly 
[Kupriyanova 2022: 518].

In the folk tradition of peoples living in Inner Eurasia, covering the hair by a headgear with a 
nakosnik is associated with the moment of entering marriageable age or with marriage itself [Суслова 
1980; Сычева 1984]. In all probability, in Andronovo society the Type I nakosnik indexed marital and 
family status. A woman wearing a headdress with a Type I nakosnik was buried with her child in one grave 
(Lisakovsk I‑A‑23). Only one Type II nakosnik is known from the Lisakovsk burial complex (Lisakovsk I, 
mound 1‑1).

Perhaps the headgear with the rare Type II nakosnik not only demonstrated a woman’s marital status 
but additionally represented other social positions of a woman in society. The burial of a deceased woman 
with a Type II nakosnik headdress was located in the central mound of the Lisakovsk I necropolis. Perhaps 
this item of female attire was a sign of a specific stratum of prominent status (e.g., priestly or ruling) to 
which the deceased woman belonged. Most likely, the adorned headdress with nakosnik in female burials 
should be considered an element of ritual, festive attire rather than everyday wear.

“Life” situation. The interpretation of the meaning of a nakosnik in the ritual funeral costume 
may have various variants, most of which remain beyond our knowledge. In some burials, nakosnik and 
adornments were torn and broken (Lisakovsk  I, mound 1‑1; mound 2‑2). Apparently, such a ritual act 
reflected life situations possibly related to the cause of death of the deceased woman. This ritualistic 
damage to grave goods is known from burials of early nomads [Берсенева 2022].

A hallmark of an archaeological culture. A headdress with a nakosnik makes it possible to distinguish 
a woman of one culture from a woman belonging to a different culture. This principle was preserved in 
funeral rites. A nakosnik with metal adornment was present in the headdress design of the Alakul’ culture 
of the Andronovo horizon according to the materials found in the Lisakovsk burial complex. There was 
no nakosnik in the headdresses of female burials of the Fyodorovo culture in the Lisakovsk burial site. 
Probably, the idea of decorating a braid as an element of women’s attire and such headgear originated in 
the Sintashta culture. Primitive nakosniks were made from wild animal fangs and various metal details 
[Куприянова 2015: 37].

“Hunters” for a nakosnik. The presence of disturbed burials suggests that female graves were 
damaged because of the search for headdresses. For example, a headgear was taken off the head of a 
deceased woman and only several fragments of the nakosnik, which had fallen to the bottom of the 
grave, were preserved (Novoilinovsky II, mound 4). Or the cranium was missing from a burial, while the 
postcranial parts of the skeleton were in situ (Lisakovsk V). In all probability, these intentional intrusions 
into the burial chamber were part of the ritual of the funeral ceremony. These intrusions occurred shortly 
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after the burial of the deceased woman. The headdress with nakosnik, pulled out from a grave, was possibly 
used again in other rituals. Perhaps the reason for such ritual intrusions was the prominent symbolic status 
of the headdress in the stereotyped ritual behavior of Andronovo society.

Ethnographical context. A headdress has symbolic significance in the female costume, denoting the 
“topping” of the head and connecting a person with heaven. In the Andronovo funeral rite the headgear 
reflected both practical and religious‑magical significance. According to ethnographical data, the magical 
function of the headdress in a woman’s costume is determined by the protection of the mother and child, as 
well as of female fertility [Гаген-Торн 1960: 139, 143]. The symbolism of hair is associated with plant‑like 
vital energy. Changing one’s headdress symbolizes a shift in social status from an unmarried woman to a 
married one. Hiding one’s hair signifies its protection according to the laws of magic [Гаген-Торн 1960: 
139, 140]. Probably, the Andronovo headgear with nakosnik clearly demonstrated the existence of a sacred 
idea of magic associated with hair.

Therefore, decoration of a braid has endured for millennia. The nakosnik, either as an element 
of a headdress or as a separate adornment, is found in the traditional female costume of many modern 
peoples living in Inner Eurasia: the Mari, Kazakhs, Tatars, Bashkirs, Kalmyks, and others [Гаген-Торн 
1933: 76–81]. Its typological similarity and symbolic priority in the headdress are determined by key 
socio‑biological situations in a woman’s life, based on marriage and childbirth, and other status attitudes 
accepted in society.

Conclusion
Items as material signs in the Andronovo funeral rite. In a ritual, items that are part of a particular 

semiotic system can be recognized as material signs that convey a sacred idea. When they fall out of 
the system, they are perceived as simple things. Apparently, the knife had a symbolic meaning in the 
Andronovo (Alakul’) funerary ritual in the Lisakovsk burial complex. Based on evidence from three 
burials of deceased females, it can be assumed that the knife‑dagger symbolically expressed the following 
situations in Andronovo society (Lisakovsk I, mound 1‑1, mound 2‑2; Lisakovsk V, mound 1):

•	female burials containing the knife are undisturbed;
•	the knife marks the status of significant burials of deceased individuals located in the center of 

the necropolis;
•	the knife reflects a prominent status of the deceased individual;
•	the knife in a burial can indicate gender equality between men and women;
•	the knife in a male burial is presented as an object of practical activity;
•	the knife in a female burial is an object protecting female fertility.
In Bronze Age burials of the Southern Trans‑Urals, knife‑daggers are found in male and female 

graves of the Sintashta and Petrovka cultures. Of the 30  burials with gender identification, 18 graves 
belonged to females and 12 to males. In female burials the knife‑dagger was most often placed near the 
head, suggesting the symbolic significance of this location [Петров 2023: 83, рис. 5].

In this case, our assumptions based on archaeological data are consistent with ethnographic evidence 
drawn from the traditions of different peoples. In everyday life a knife serves a practical function as a tool. 
A knife has a sacred function in rituals and customs. It accompanies a person from birth to death, being 
perceived both as a profane item and as a sacred one. Among Kazakhs, Russians, and Uzbeks, a knife 
is used as a talisman for protection against the evil eye for pregnant women, young mothers, and their 
children. Evidence of the use of a knife as an amulet exists among other peoples to this day [Усманова 
2020: 105–106].

Grave goods of deceased females representing professional status. The burial containing a set of 
weaving and sewing tools relates to the early Petrovka culture, an early period of the Andronovo horizon 
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of the Lisakovsk burial complex (Novoilinovsky II, mound 4), dating from 1950 to 1750 cal. BC. This 
burial was distinguished by specific features and was located in the central burial mound [Снитковская, 
Усманова 2019: 73–86]. A ritual intentional intrusion into the grave was undertaken to remove a headdress 
with a nakosnik. The erected shelter (canopy construction) was removed from the burial after completion of 
the ceremony. In the part of the grave bottom free of human bones, there was a knife‑dagger, which can be 
considered a substitute for the deceased individual (male?). Grave goods containing a set of weaving tools 
were absent in the burials of the Alakul’ culture of Lisakovsk I, dated to 1880–1460 cal. BC [Усманова 
и др. 2025: 24–27]. The representation of the professional status of the deceased woman through her 
work tools and funerary jewelry occurred in the ritual of the Petrovka culture within the early period of 
the Andronovo cultural horizon. Perhaps later the demonstration of professional status lost its symbolic 
significance in the burial rite of the Alakul’ culture.

Collective memory of the community and the meaning of grave‑good items. Original collective 
memory develops within each historical community. It preserves key knowledge of events and ensures 
the preservation of behavioral stereotypes and worldview ideas necessary for the viability of a human 
collective. The main property of collective memory is to preserve similarities in any kind of cultural 
manifestation. In  the preliterate period of ancient history, such similarities are recorded in the results 
of labor, ritual activities, and objects. The carrier of any collective memory is a group limited in space 
and time. The Andronovo funeral rite and grave goods of the Lisakovsk burial complex (mostly Alakul’ 
culture), dating to the first quarter of the 2nd millennium BC, demonstrate an example of this type of social 
group containing collective memory.

Collective memory helped shape social group identity in the Andronovo cultural community. The 
non‑verbal text of the funeral rite represents a system of material signs indexed by items and ritual behavior, 
as evidenced by the Lisakovsk burial complex. In collective memory, patterns of items and ritual similarity 
are recorded according to parameters distinguished on the basis of archaeological artifacts from burials of 
deceased women. A female headdress with a nakosnik of the Alakul’ culture represented the status of an 
unmarried or married woman in the age range from about 12/14 to 25/30 years.

Perhaps the burials of deceased women with children demonstrate family and clan relationships 
among them. The knife was a gendered symbol of protection and social leadership of the deceased female 
buried in the mound. The grave goods of the Petrovka funeral rite indicated the social role of the craft of 
a deceased woman‑weaver. The intentional damage to objects and intrusion into a burial chamber for the 
purpose of removing items were part of the post‑funeral ceremony. Apparently, headdresses with nakosnik 
had ritual value and could be passed on as a memorial sign from an ancestor to a living descendant. The 
Lisakovsk burial complex included a category of female burials that were taboo for intrusion‑looting.

Perhaps, due to their life status, these women ensured and facilitated the dissemination and 
preservation of collective memory in preliterate society. Intentional intrusion into such burials of deceased 
women could signify a violation of the status quo of a female social group, reflecting broader concepts of 
motherhood and procreation.
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