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features indicate the interment of a professional weaver. The leadership status of another woman is reflected by the
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became part of the collective memory that contributed to the preservation of behavioural norms and the regulation
of social relations.
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3mma PaguKoBHa YcmaHoBa!, Aancusa BeHtpecka-Munnep?
Fbinbimm Kbi3meTKep, E.A. BoKeToB aTbiHAaFbl KaparaHabl YATTbIK 3epTTey yHMBepcuTeTi, KapafaHapl K., KasaKkcTaH
2PhD, MuuuraH yHusepcuTeTi, Muunra K., AKLL

Kona payipiHiH y)XXbIMAbIK, }KaablHAAFbI diienaepaid maprtebeci meH KoneHepi
(TncakosB kepney KelueHi HerisiHae. KasakcTaH, KoctaHain 06n.)

JlncakoB kepney KeleHi Kona AayipiHe »KaTagpl KaHe aHAPOHOB M3AEHM KabaTbiHblH, eCKepTKiwi. 35 »Kbln

KyprisinreH kasba xymbicTapbl 6apbiCbiHAA CMHTALLTA, NETPOB, aNaKen XaHe GpefopoB MILEHMETTEPIHE KaTaTbIH
200-geH actam Kabip Tabbingbl. TabblifaH Kepsiey OpbliHAAPbIHbIH, Kelbipi aHTPOMONOTUANbIK AEPEKTEP MEH
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alleKen bybiIMaapabiH epeKLleniktepi HerisiHae ariengep Kabipi (bapabifbl 25 Kabip) peTiHae calikecTeHAaipinai.
ovengep KabipiHiH 6acbim 6eniri anaken mageHuetiHe (6.4.4. ~1750 k.), an 6ipeyi neTpos mageHueTiHe (6.4.4.
~1950 :k.) *KaTagbl. MaKanaga anengepaiH Kepney byibimaapbl MeH FYpbINTbIK epeKLlenikTepiHe Tangay »Kacanbin,
COHbIH, HETI3iHAE Kep/iey CaNTbIHbIH, CUMBOAAbIK MOAENT aHbIKTaNAbl. ANbIHFAH AePeKTep KoJa A3YiPiHiH, «IMCaKoB»
KaybIMZACTbIFbIHAA *KacCbl, KaCibi ¥KaHe Kewbaclbl/iblK KacneTTepi boMbiHWA epeKleneHeTiH aengepaiH apTypi
TonTapbl 6onFaHbIH KepceTeni. Kepney HGyMbIMbIHbIH, 6acTbl a1emMeHTi — BypbiMFa TafaTblH SWeKel — wawbaybl
bap 6ackuim. KabipnepaiH 6ipiHeH Kacibu TOKbiMallbl aiiengiH, Kabipi ekeHiH alifakTalTbiH TOKbIMa Kypanaapbl
MEH FYPbINTbIK 31eMeHTTep Tabbinabl. KanTtobic 60onFaH alengin, aneymeTTiK KewbacLbliblK KacMeTTepi Mblwak-
KaH»KapMeH, COHAal-aK OHbIH, KabipiHiH, 6ananap KepaeHreH opMeH KopllasfaH opTasblk 06aja opHanacybimeH
cunatranagbl. epney canTblHAafbl aien MapTebeciHiH, 6enrinepi yKbIMAbIK KaZKa €Hin, MiHe3-Ky/blK
CTepeoTUNTEPiH CaKTayFa XKoHe a/1IeYMETTiK KaTblHacTapAbl peTTeyre biknan eTTi.

Kap:kblnaHgbipy Kesi: Makana KP FKBM fbinbim KomuteTiHiH, 2024—2026 K. apHanfaH 6afgapnamanbik-
HbICaHa bl KapXKbliaHAblpybl WeHbepiHae, )MTH BR24992951 kobacbl adacbiHAa AaliblHAaNAbI.

Cinteme ywiH: YcmaHoBa 3.P., BeHTpecka-Munnep A. Kona pgayipiHiH, yKbIMAbIK *KafblHOAFbl anengepaiy,
mapTebeci meH KoseHepi (/lucakoB epney KeleHi HerisiHae. KasakctaH, KoctaHaih 06n.). KazakcmaH
apxeosnoauscsl. 2026. N2 2 (32). 134-150-66. (ArblawbIHWA).

dmma PagukosHa YcmaHoBa!, Anncua BeHTpecka-Munnep?
'HayuHbIl COTPYAHMK, KaparaHAMHCKMIA HaUMOHaAbHbIA UCCNea0BaTeNbCKMI yHUBepcuTeT um. E.A. BykeToBa,
r. KaparaHgpbl, KasaxcraH
2PhD, MuunraHckuin ynusepcutet, r. Muuurax, CLUA

CTaTyC M PeMec/o KEHLUH B KOJIEKTUBHOIN NamaT 6POH30BOro BeKa
(Ha ocHoBe JlncakoBcKoro norpebanbHOro Komnaekca. KoctaHarickaa 06.., KasaxcTaH)

JIncakoBCKMi norpebanbHbli KOMMANEKC OTHOCUTCA K BPOH30BOMY BEKY M MPUHAANENKUT K aHAPOHOBCKOMY
KY/IbTYpHOMY TOpu30HTY. 3a 35 feT packonoK o6HapyxeHo 6osiee 200 3axXOpOHEHMUN, NpuHaANEKaWMX
CMHTALUTUHCKOM, NETPOBCKOM, aNaKynbCKoM 1 GeaopOoBCKOM KyibTypam. HekoTopble U3 06HapyKeHHbIX 3aX0POHEH U
MOEHTUOULMPOBAHBI KAK YKEHCKME Ha OCHOBAHWWM aHTPOMOOTMYECKUX AAHHbIX U AeKopa YKpalleHwuii (scero 25
3axopoHeHwuit). NogasnstoLLee HONbLUMHCTBO KEHCKUX 3aXOPOHEHUI OTHOCUTCA K anaky/ibCKol KynbType (~1750 .
00 H.3.), @ 04HO — K neTpoBcKkoi (~¥1950 r. Ao H.3.). B cTaTbe npeacTaBneH aHanun3 norpebasbHOro MHBEHTapPA U
PUTYaNbHbIX OCOBEHHOCTEN 3aXOPOHEHHbIX MEHLLMH, UCXOAA M3 KOTOPOro onpefesieHa CMMBOIMYECKas MOZesb
norpebanbHoro obpsaaa. MosyyeHHble AaHHble CBUAETENbCTBYIOT O CYLL,ECTBOBAHMM PA3INYHbBIX FPYMN KEHLWUH B
«JINCAKOBCKOM» cO0bLLecTBe GPOH30BOrO BEKA, Pa3IMUYatoWmMXcA MO BO3PacTy, Npodeccum n AnAepCcKUM KayecTBam.
[naBHbIM 31emeHTOM norpebasbHOro MHBEHTApPA ABNAETCA ro/I0BHOM yOOp C HAKOCHUKOM — yKpalleHuem Ans
KOCbl. B 0ogHOM 13 3ax0pOHeHU 0BHapyKeHbl TKaLKME MHCTPYMEHTbI U PUTYasibHble 31€MEHTbI, YKa3blBatoLwme Ha
3aX0pOHeHMe NpodeccnoHanbHOM TKaUMXK. CoLmanbHble TMAEPCKMUE KAYeCTBa YMepLUEN KeHLWMHbI MPeacTaBaeHbI
HOMKOM-KMHKaNIOM, A TAK}Ke PACNONOKEHNEM €€ MOTU/Ibl B LLEHTPAZIbHOM KypraHe, OKpY»KEHHOM PBOM C LETCKMMM
3axopoHeHUAMU. MPU3HaAKM CTaTyca KeHLWMHbI B norpebanbHOM obpsaae 6bliv BKAOUYEHDI B KONNEKTUBHYIO MAMATb,
KOTOpas cnocobcTBOBaNA COXPAaHEHMIO NOBEAEHYECKUX CTEPEOTUMNOB U PEFYANPOBAHNIO COLMANbHBIX OTHOLIEHUIA.

UcTouyHnK prMHaHcupoBaHuA: CTaTbA NOAFOTOBAEHA B paMKaX NPOrpaMMHO-LeNneBoro puHaHCMpOBaHUA
KomwuteTta Haykn MHBO PK 2024-2026, NPH npoekTta BR24992951.

Ona uutupoBaHua: YcmaHosa 3.P., BeHTpecka-Munnep A. CTaTyC M PEMECNO KEHWMH B KONEKTUBHOM
namaT 6POH30BOro BeKa (Ha ocHoBe JIMCaKoBCKOro norpebanbHOro Komnaekca. KoctaHavickan 06.1., KasaxcraH).
Apxeonoeusa KazaxcmaHa. 2026. Ne 2 (32). C. 134-150 (Ha aHr. 83.).

Introduction

The Lisakovsk burial complex is located in the B. Maylin district, Kostanay province, Kazakhstan
(fig. 1). The significant burial sites include nine separate Bronze Age necropolises (Lisakovsk I-VII and
Novoilinovsky I-II), located on both banks of the Tobol River (fig. 2). In total, 111 burial structures and
233 burials have been unearthed across seven locations (Lisakovsk [-VII). In addition, a separate burial
site Novoilinovsky I-1II, is located on the right bank, 19 km downstream from the barrows of Lisakovsk I.
At Novoilinovsky, a total of 16 burial structures and 23 Bronze Age burials have been excavated.
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The radiocarbon and chronological data suggest that the formation of the first barrows in the Lisakovsk burial
complex began in the period of the Petrovka and Alakul’ cultures, between 1880—1460 BC (Lisakovsk I)
and 1950-1750 BC (Novoilinovsky) [YcmanoBa u ap. 2025: 24-27]. “The chronological order of the
Lisakovsk burial sites provides strong evidence of contemporaneity with the Alakul’ and Fyodorovo
cultures in the Tobol River Valley for a portion of the 120-yr period of occupation” [Panyushkina et al.
2008: 459-469].

This paper examines the female burials at the sites Lisakovsk I and Novoilinovsky II in the context of
the phenomenon of collective memory. As a rule, grave goods are typically examined by scholars in terms
of the general social, gender, and age characteristics of the deceased individual [Turek 2019: 205-220].
Items from the grave goods, such as headdresses with nakosnik (braid adornment), knife-daggers, and
weaving tools, represent the status and professional characteristics of the buried women. From our point
of view, they also demonstrate the symbolic role of items in preserving collective memory in “Lisakovsk”
society of the Bronze Age.

Fig. 1. Map. Location of the Lisakovsk burial complex of the Bronze Age. © Googlemap.
Prepared by V.A. Lopatin

1-cyp. KapTa. Kona aayipiHiH J/Incakos »KepJ/iey KelleHi opHanacKkaH kep. © Googlemap.
OpbiHgafaH: B.A. JlonatuH

Puc. 1. Kapta. MecToHaxoxaeHue J/IncakoBckoro norpe6anbHOro Komnaekca anoxu 6poHsbl. © Googlemap.
Ucnonnutens: B.A. JlonatnH
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Fig. 2. Map. Location of the Lisakovsk burial complex of the Bronze Age: necropolises Lisakovsk I-VII
and Novoilinovsky I-I1l. ©Googlemap. Prepared by V.A. Lopatin

2-cyp. KapTa. Kona gayipiHiH, J/Incakos xepney KeleHi opHanackaH »ep: Jlincakos |-Vl xxaHe
HosounbuHos |-l Kopbimaapbl. © Googlemap. OpbiHAafFaH: B.A. JlonatuH

Puc 2. Kapta. MecToHaxoxaeHune JTIMcakoBCKOro norpebanbHOro KOMnaeKkca anoxm 6poH3bl:
Hekponoau Jlincakosckuii I-VII u HoBonnbmnHosckuii I-Il. © Googlemap. UcnonHutens: B.A. JlonatuH

Methodology

The Bronze Age cultures of steppe Eurasia belong to preliterate cultures, when the symbolic and
communicative functions of objects were shaped. The methodological basis is the assumption of the
relationship between culture and unwritten forms of language existence.“The role of written language
(i.e., collective memory) here is provided by mnemonic symbols—natural <...>, idols, burial mounds,
architectural structures, and rituals <...>. The symbolic properties of non-literate cultures are formed
<...> when the collective consciousness, revealing the need to record something common to the entire
community, creates mechanisms of collective memory” [Jlorman 1992: 100-103]. Collective memory is a
representation of the past shared and constructed by members of a social group [ Xans0Bakc 2005].

Another methodological approach is the theme of intentional intrusion into a burial. This phenomenon
is not always associated with looting in the present-day understanding of the word [Kynpusinosa 2016:
84-95]. Observations of the character of intrusions into burials of the Lisakovsk burial complex allowed
the conclusion that they were made by contemporaries who knew about the contents of the grave goods
[Usmanova, Frikke 2025]. Some burials were thoroughly destroyed, others remained intact, or some objects
were taken away from them. In this case we propose to use the definition intentional intrusion, which can
be considered similar to looting but understood as a ritual stage of the funeral ceremony.
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Perhaps the re-opening of the grave occurred two or three months after the individual was buried,
when the muscle ligaments and skeleton were still in situ. Most likely, the intentional intrusion-looting
concluded the post-funeral ceremony, after which the burial was finally covered by a barrow mound
[Vemanora 2016: 51-56].

A statistical method is used to identify patterns and relationships between burial rite features and
individual objects in female graves. This made it possible to summarize information from twenty-five female
burials of the Lisakovsk burial complex and to draw conclusions based on statistical data. Establishing links
between the knife-dagger position in the burial and the sex of the deceased was based on determining the
significance of statistical information on Bronze Age burial rites in the Southern Trans-Urals [YcmanoBa
2020: 102—-110; ITerpos 2023: 82-85].

Archaeological Data

Eight headdresses with nakosnik decorations were unearthed from the women’s burials of the
Alakul’ culture in the Lisakovsk burial complex (fig. 3). In other women’s burials (17 graves) only
scattered fragments of headdress decorations were found [Ycmanosa 2010: 29-35]. The headdress and
nakosnik were preserved only as fragments in the burials. In the area of the crania there were other
adornments and decorations in the form of bronze plaques, beads, clips, and pendants. Sometimes pieces
of leather or woolen fabrics were found near the crania, based on which a headdress in the form of a cap
or a forehead band was reconstructed. A nakosnik decoration was attached to the cap in the area of the
back of the head. Fragments of woven textile from one headdress (Lisakovsk I, mound 1-1) were dyed red
with madder obtained from the roots of a plant belonging to the family Rubiaceae (Rubiatinctorum L.)
[Yemanosa 2010: 33-35].

Women’s and children’s burials. In two cases the deceased women had distinctive features in their
funeral rite. In all probability, only crania without bodies or postcranial remains were buried. Adornments
of headgear lay adjacent to cranial fragments. The details of the nakosnik ornaments were fixed to a
headdress so that it would hang from the base of the back of the skull and down the back. In these female
burials intentional breakage of the adornment was noted. The braids of beads were torn; a broken neck-ring
and bracelets lay near the skull (Lisakovsk I, mound 1-1; mound 2-2) [Ycmanosa 2005: 10-13].

Another distinctive feature of the funeral ritual in these burials is the presence of a double-bladed
knife with a cross-guard, pointing downwards toward the heads of the deceased women (Lisakovsk I,
mound 1-1, mound 2-2). There are three known cases of knives found in this position in female burials
(fig. 4). Based on its morphological characteristics the knife is considered to be a dagger. Another burial of
a deceased woman wearing a headdress with a facial pendant but without a nakosnik, yet with a knife near
her head, is also known (Lisakovsk V, mound 1). However, children’s burials in the ditch were absent in
this mound. By comparison, a ritual seen for deceased men included a knife being placed near their hands
(Lisakovsk I, mound 1-2; mound 24-2; Lisakovsk V, mound 1) [Usmanova, Lachkova 2019: 225, table 1].

A consistent pattern of features appears to be associated with deceased women in the burial mounds
with a ditch. This pattern includes the following features: children buried in the ditch of a mound, a
headdress with a nakosnik, a knife near the head, and the intentional breakage of adornment (Lisakovsk I,
mound 1-1; mound 2-2).

Grave goods as a sign of craft activity. Weaving technologies were well developed in Andronovo
culture. Findings of woven and braided textiles in burials in the Lisakovsk burial complex indicate a
high level of weaving technological expertise [Yecmanosa 2010: 110—-111]. The fiber characteristics of the
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Fig. 3. Deceased woman with nakosnik. Lisakovsk | burial ground I: 1 — mound 14; 2 — mound 23;
3 —kurgan 2-2; 4 — mound 11-2. Drawing by G.V. Kolbin

3-cyp. Wawbay awekKelti bap aiienaiH xepney opHbl. JIncakos | Kopbimbl: 1 — 14-kopluay; 2 — 23-KopLiay;
3 —2-2 06a; 4 —11-2 kopuay. CypeTiH canfaH: I.B. KonbuH

Puc. 3. NMorpebeHns }KeHLWMH C HAKOCHbIMU YKpalleHUAMU. MornabHUK JIncakoBckuii I: 1 — orpaga 14;
2 —orpaga 23; 3—KypraH 2-2; 4 —orpaga 11-2. PucyHok I.B. KonbuHa
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Fig. 4. Lisakovsk | burial ground, kurgan 1-1. Female burial. Knife, nakosnik and adornment in the skull area
4-cyp. Jlncakos | Kopbimbl, 1-1 oba. Melwak, wawbay, 6ac cyeri amasbiHAAFbI SLLEKEN
Puc. 4. MorunbHuK JlncakoBckuii |, kypraH 1-1. Hox, HAaKOCHMK, YKpalleHWA B palioHe Yepena
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Lisakovsk textile samples indicate good-quality wool obtained from local sheep [Usmanova, Mitschke
2013: 315-323].

Wool was dyed before spinning with three main dyes of madder Rubia tinctorum L.: pseudopurpurin,
purpurin, and alizarin. “Andronovo” wool was distinguished by its high-quality dyeing in all shades of red
[Opdunckas, ['omukos 2010: 114-118]. Spinning was one of the main domestic crafts in the Bronze Age.
A spindle and a whorl were used to twist wool into thread. The braid of the nakosnik was woven manually
from wool threads or on weaving tablets. Its length had to be adjusted to the length of the braid. The
woven strips were arranged in a spiral to form a cone and sewn together into a headdress. Fragments of a
headdress made in this manner were found in Lisakovsk I, mound 1-1 [Ycmanosa 2005: 10—11]. A replica
of a headdress with a nakosnik was reconstructed based on the identified weaving fragments (fig. 5, 3). It
took approximately 80 hours of work to weave the various strips of braid, totaling 10 meters [YcmanoBa
2010: 107-109].

Fig. 5. Lisakovsk | burial ground. Headdresses with a nakosnik. Reconstruction: 1 —type I; 2 —type Il;
3 —replica of a headdress with a nakosnik. Drawing by |. Rudkovsky; replica by O. Evstigneeva

5-cyp. /lncakos | kopbimbl. LLawbay awekeni 6ap 6ackmim. PekoHcTpyKuma: 1 —11un; 2 -1l Tun;
3 — wawbaybl 6ap 6ackMiMmHiH Kewipmeci. CypeTiH canfaH: W. PyaKOBCKUIA; KellipMeciH XacafaH: O. EBcTurHeesa

Puc. 5. MorunbHUK JIncakoBcKuii |. [on0BHbIe yBOpbl C HAKOCHbIMM YKpalleHUAMU. PekoHCTpyKumsa: 1 — | tun;
2 — 1l Tun; 3 — pensiMka ronoBHOro ybopa c HaKOCHUKOM. PucyHOK U. PyakoBcKkoro; penaunka O. EBcTurHeesol
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Obviously, the crafts produced by weavers had their own professional status in Bronze Age society.
At the Lisakovsk Andronovo settlement spindle whorls, awls, needles, and bobbins were recovered
(fig. 6), which were used in weaving and sewing (Usmanova forth coming). Spindle whorls were common
items associated with spinning in the funeral sets of the Sintashta Petrovka cultures [['ermar u ap. 1992;
Kynpusinosa 2016]. In the grave goods of the Alakul’ and Fyodorovo cultures the weaver’s labor did not
have such explicit symbolic expression as it did in the SintashtaPetrovka cultures. However, the grave
goods of the Fyodorovo and Alakul’ cultures also contained some weaving tools, including a spindle whorl
(Lisakovsk I G-1), an awl (Lisakovsk I A-12), and a needle (Lisakovsk I G-13) [Ycmanosa 2010: 104—
106]. It is possible that skeins of wool yarn were placed with the weavers in their burials, but they have
not been preserved. For this reason, determining the professional status of a deceased woman as a weaver
has been difficult.

Jl

B N O O O )

Fig. 6. Lisakovsk complex. Weaving, sewing and knitting tools: 1 — piercer (bronze); 2, 3 — needles (bronze);
4 — bobbin (bone); 5, 6 — 8 — spindle whorls (ceramics, 7 — bone).
1, 3, 4-8 — Lisakovskoye settlement; 2, 5 — Lisakovsk |
6-cyp. /lncakoB KelueHi. TokbiMa 6i3beH TOKy, Tiry }kaHe inmek 6i3beH TOKy Kypangapbl: 1 —ToKbiMma 6i3 (Kona);
2, 3—wuHenep (Kona); 4 — opaysbiw (cyiek); 5, 6 — 8 — ypLubiK 6ackl (Kepamuka, 7 — cyiiek).
1, 3, 4—8 — JIncakoB KOHbICbI; 2, 5 — JIncakos |
Puc. 6. JIucakoBCKMiA KOMNAEKC. TKaLKWIA, LUBENHbIN 1 BA3A/bHbIN MHCTPYMEHTapuii: 1 — npokosKa (6poHsa);
2, 3 —urnbl (bpoH3a); 4 — wnynbKa (KocTb); 5, 6 —8 — npAcavua (KepamuKa, 7 — KOCTb).
1, 3, 4-8 — nocenexue SincakosBckoe; 2, 5 — JIncakoBckui |
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The discovery ofa woman’s burial with a set of weaving tools was made at the site of Novoilinovsky II,
mound 4-1 (fig. 7). According to the ceramic vessels found in it, the burial dates to the early Petrovka
culture of the Andronovo horizon [CHutkoBckas, YcmanoBa 2019: 73-86]. As a result of intentional
intrusion into the grave, it seems likely that a headdress with a nakosnik was taken away from it, and
only fragments remained in the burial. After the grave was looted, the cranium without the mandible was
returned to its original position. Half of the torso was missing. Bronze plaques with paste beads belonging
to clothing decorations were preserved in the area where the body would have been. The pelvic bones and
legs, sprinkled with a red color (possibly ochre), were found in situ on the bottom of the grave. Perhaps the
deceased woman lay on her left side in a flexed position, with her head facing west.

Tools associated with weaving, knitting, and sewing were found below the leg bones, along the
eastern wall of the grave [CunTkoBckast, Yemanosa 2019: 80, puc. 3]. A bronze awl in a bone case lay in
the north-eastern corner; next to a vessel was a bone crochet hook. A grindstone was placed near the central
part of the wall; a bone piercer and a bone spindle whorl were behind it (fig. 8). A bronze knife-dagger was
lying on the other half of the burial’s bottom, opposite the skeleton of the deceased woman. Six holes for

POST HOLE
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SPINDLE WHORL
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CRANIA

LEG BONES
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Fig. 7. Novoilinovsky Il burial ground, kurgan 4. View of the burial with the placement of artifacts
7-cyp. HoBounbuHoB Il Kopbimbl, Ne4 oba. agirepnep opHaiackaH Xepaey OpHbIHbIH, KepiHici
Puc. 7. MorunbHuk HoBounbuHoBckui Il, KypraH 4. Bug norpebeHus ¢ pasmelLieHmem aptedakTos
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Fig. 8. Novoilinovsky Il burial ground, kurgan 4. Working inventory of a “weaver”: 1 — case (bone); 2 — awl (bronze);
3 — general view of the set; 4 — crochet hook (bone); 5 — piercer (bone); 6 — spindle whorl; 7 — whetstone

8-cyp. HoBomnbnHOB Il Kopbimbl, N2 4 06a. « TOKbIMaLLIbIHbIHY» }YMbIC BYibIMbl: 1 — KyTbl (Cynek);
2 — TecKiw 6i3 (Kona); 3 — *KMHAKTbIH, XKannbl KepiHici; 4 — inmek 6i3 (cyliek); 5 — ToKbIMma 6i3 (cyliek);
6 — ypLbIK H6acbl; 7 — KalpaKTac

Puc. 8. MorunbH1K HoBOMAbUHOBCKMIA Il, KypraH 4. Pabounii uHBeHTapb “TKaunxu”: 1 — dytaap (KocTb);
2 — wuno (bpoHsa); 3 — obwmnii BUA Habopa; 4 — KPtoYoK (KOCTb); 5 — NnpoKkosika (KocTb);
6 — npAcanue; 7 — TOYUNbHbIM KaMeHb

wooden (?) pillars were located in the western and eastern portions of the grave’s bottom. Perhaps they
once supported a canopy construction inside the burial, which was removed when the funeral ceremony
ended. An infant burial made in the mound ditch was related to that grave. Based on the burial goods, this
burial was conventionally identified as that of a deceased female weaver.

Discussion

Headdress with a nakosnik as a “passport” identifying a deceased woman

Age and social status. There are two known types of nakosnik found in female burials of the
Alakul’ culture in the Lisakovsk burial complex. Type I nakosnik has a simple construction, consisting
of two or three bead strips or bronze clips, the ends of which are tipped with geometric or leaf-shaped
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pendants (fig. 5, 1). Type II nakosnik is more complex, consisting of several bead strips decorated with
a combination of clips and geometric and leaf-shaped pendants (fig. 5, 2). Type I nakosnik appeared in
burials of deceased adolescents (12—16 years old) and was also present in burials of women aged 20-25
years [Yemanosa 2010: 77]. Nakosnik was not found in children’s burials of the Lisakovsk burial complex.
However, braid ornaments were found in the costumes of deceased girls under the age of 1 to 4 years in
other burial sites: Stepnoye VII, grave 42 (Southern Trans-Urals) [Kupriyanova 2022: 540], and Bestamak
burial site, grave 110 (Northern Kazakhstan) [Jlorsun, [lleBaunaa 2025: 180]. This may be related to the
cultural attribution of these burials to the Sintashta-Petrovka horizon. Lisakovsk I is a complex of the
Alakul’ and Fyodorovo cultures, formed over the course of two to three generations. In this case, the types
of “Lisakovsk” nakosnik likely existed within the same chronological range.

Based on a study of headdresses with nakosnik and ornaments in burials of the Bronze Age Sintashta,
Petrovka, and Alakul’ cultures in the Southern Trans-Urals, an archaeologist E. Kupriyanova came to the
following conclusion: the age of socialization for girls in Bronze Age societies can be considered to be
between 6 and 11 years, and between the ages of 35 and 50 women entered the category of the elderly
[Kupriyanova 2022: 518].

In the folk tradition of peoples living in Inner Eurasia, covering the hair by a headgear with a
nakosnik is associated with the moment of entering marriageable age or with marriage itself [CycmoBa
1980; CrraeBa 1984]. In all probability, in Andronovo society the Type T nakosnik indexed marital and
family status. A woman wearing a headdress with a Type I nakosnik was buried with her child in one grave
(Lisakovsk I-A-23). Only one Type II nakosnik is known from the Lisakovsk burial complex (Lisakovsk I,
mound 1-1).

Perhaps the headgear with the rare Type II nakosnik not only demonstrated a woman’s marital status
but additionally represented other social positions of a woman in society. The burial of a deceased woman
with a Type I nakosnik headdress was located in the central mound of the Lisakovsk I necropolis. Perhaps
this item of female attire was a sign of a specific stratum of prominent status (e.g., priestly or ruling) to
which the deceased woman belonged. Most likely, the adorned headdress with nakosnik in female burials
should be considered an element of ritual, festive attire rather than everyday wear.

“Life” situation. The interpretation of the meaning of a nakosnik in the ritual funeral costume
may have various variants, most of which remain beyond our knowledge. In some burials, nakosnik and
adornments were torn and broken (Lisakovsk I, mound 1-1; mound 2-2). Apparently, such a ritual act
reflected life situations possibly related to the cause of death of the deceased woman. This ritualistic
damage to grave goods is known from burials of early nomads [bepcenera 2022].

A hallmark of an archaeological culture. A headdress with a nakosnik makes it possible to distinguish
a woman of one culture from a woman belonging to a different culture. This principle was preserved in
funeral rites. A nakosnik with metal adornment was present in the headdress design of the Alakul’ culture
of the Andronovo horizon according to the materials found in the Lisakovsk burial complex. There was
no nakosnik in the headdresses of female burials of the Fyodorovo culture in the Lisakovsk burial site.
Probably, the idea of decorating a braid as an element of women’s attire and such headgear originated in
the Sintashta culture. Primitive nakosniks were made from wild animal fangs and various metal details
[KympustroBa 2015: 37].

“Hunters™ for a nakosnik. The presence of disturbed burials suggests that female graves were
damaged because of the search for headdresses. For example, a headgear was taken off the head of a
deceased woman and only several fragments of the nakosnik, which had fallen to the bottom of the
grave, were preserved (Novoilinovsky II, mound 4). Or the cranium was missing from a burial, while the
postcranial parts of the skeleton were in situ (Lisakovsk V). In all probability, these intentional intrusions
into the burial chamber were part of the ritual of the funeral ceremony. These intrusions occurred shortly
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after the burial of the deceased woman. The headdress with nakosnik, pulled out from a grave, was possibly
used again in other rituals. Perhaps the reason for such ritual intrusions was the prominent symbolic status
of the headdress in the stereotyped ritual behavior of Andronovo society.

Ethnographical context. A headdress has symbolic significance in the female costume, denoting the
“topping” of the head and connecting a person with heaven. In the Andronovo funeral rite the headgear
reflected both practical and religious-magical significance. According to ethnographical data, the magical
function of the headdress in a woman’s costume is determined by the protection of the mother and child, as
well as of female fertility [["arer-Topu 1960: 139, 143]. The symbolism of hair is associated with plant-like
vital energy. Changing one’s headdress symbolizes a shift in social status from an unmarried woman to a
married one. Hiding one’s hair signifies its protection according to the laws of magic [['aren-Topu 1960:
139, 140]. Probably, the Andronovo headgear with nakosnik clearly demonstrated the existence of a sacred
idea of magic associated with hair.

Therefore, decoration of a braid has endured for millennia. The nakosnik, either as an element
of a headdress or as a separate adornment, is found in the traditional female costume of many modern
peoples living in Inner Eurasia: the Mari, Kazakhs, Tatars, Bashkirs, Kalmyks, and others [['aren-Topu
1933: 76-81]. Its typological similarity and symbolic priority in the headdress are determined by key
socio-biological situations in a woman'’s life, based on marriage and childbirth, and other status attitudes
accepted in society.

Conclusion

Items as material signs in the Andronovo funeral rite. In a ritual, items that are part of a particular
semiotic system can be recognized as material signs that convey a sacred idea. When they fall out of
the system, they are perceived as simple things. Apparently, the knife had a symbolic meaning in the
Andronovo (Alakul’) funerary ritual in the Lisakovsk burial complex. Based on evidence from three
burials of deceased females, it can be assumed that the knife-dagger symbolically expressed the following
situations in Andronovo society (Lisakovsk I, mound 1-1, mound 2-2; Lisakovsk V, mound 1):

e female burials containing the knife are undisturbed;

o the knife marks the status of significant burials of deceased individuals located in the center of
the necropolis;

o the knife reflects a prominent status of the deceased individual;

o the knife in a burial can indicate gender equality between men and women;

e the knife in a male burial is presented as an object of practical activity;

o the knife in a female burial is an object protecting female fertility.

In Bronze Age burials of the Southern Trans-Urals, knife-daggers are found in male and female
graves of the Sintashta and Petrovka cultures. Of the 30 burials with gender identification, 18 graves
belonged to females and 12 to males. In female burials the knife-dagger was most often placed near the
head, suggesting the symbolic significance of this location [ITerpos 2023: 83, puc. 5].

In this case, our assumptions based on archaeological data are consistent with ethnographic evidence
drawn from the traditions of different peoples. In everyday life a knife serves a practical function as a tool.
A knife has a sacred function in rituals and customs. It accompanies a person from birth to death, being
perceived both as a profane item and as a sacred one. Among Kazakhs, Russians, and Uzbeks, a knife
is used as a talisman for protection against the evil eye for pregnant women, young mothers, and their
children. Evidence of the use of a knife as an amulet exists among other peoples to this day [Ycmanosa
2020: 105-106].

Grave goods of deceased females representing professional status. The burial containing a set of
weaving and sewing tools relates to the early Petrovka culture, an early period of the Andronovo horizon
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of the Lisakovsk burial complex (Novoilinovsky II, mound 4), dating from 1950 to 1750 cal. BC. This
burial was distinguished by specific features and was located in the central burial mound [CauTkoBcKas,
VYemanosa 2019: 73—86]. A ritual intentional intrusion into the grave was undertaken to remove a headdress
with a nakosnik. The erected shelter (canopy construction) was removed from the burial after completion of
the ceremony. In the part of the grave bottom free of human bones, there was a knife-dagger, which can be
considered a substitute for the deceased individual (male?). Grave goods containing a set of weaving tools
were absent in the burials of the Alakul’ culture of Lisakovsk I, dated to 1880—1460 cal. BC [YcmanoBa
u ap. 2025: 24-27]. The representation of the professional status of the deceased woman through her
work tools and funerary jewelry occurred in the ritual of the Petrovka culture within the early period of
the Andronovo cultural horizon. Perhaps later the demonstration of professional status lost its symbolic
significance in the burial rite of the Alakul’ culture.

Collective memory of the community and the meaning of grave-good items. Original collective
memory develops within each historical community. It preserves key knowledge of events and ensures
the preservation of behavioral stereotypes and worldview ideas necessary for the viability of a human
collective. The main property of collective memory is to preserve similarities in any kind of cultural
manifestation. In the preliterate period of ancient history, such similarities are recorded in the results
of labor, ritual activities, and objects. The carrier of any collective memory is a group limited in space
and time. The Andronovo funeral rite and grave goods of the Lisakovsk burial complex (mostly Alakul’
culture), dating to the first quarter of the 2" millennium BC, demonstrate an example of this type of social
group containing collective memory.

Collective memory helped shape social group identity in the Andronovo cultural community. The
non-verbal text of the funeral rite represents a system of material signs indexed by items and ritual behavior,
as evidenced by the Lisakovsk burial complex. In collective memory, patterns of items and ritual similarity
are recorded according to parameters distinguished on the basis of archacological artifacts from burials of
deceased women. A female headdress with a nakosnik of the Alakul’ culture represented the status of an
unmarried or married woman in the age range from about 12/14 to 25/30 years.

Perhaps the burials of deceased women with children demonstrate family and clan relationships
among them. The knife was a gendered symbol of protection and social leadership of the deceased female
buried in the mound. The grave goods of the Petrovka funeral rite indicated the social role of the craft of
a deceased woman-weaver. The intentional damage to objects and intrusion into a burial chamber for the
purpose of removing items were part of the post-funeral ceremony. Apparently, headdresses with nakosnik
had ritual value and could be passed on as a memorial sign from an ancestor to a living descendant. The
Lisakovsk burial complex included a category of female burials that were taboo for intrusion-looting.

Perhaps, due to their life status, these women ensured and facilitated the dissemination and
preservation of collective memory in preliterate society. Intentional intrusion into such burials of deceased
women could signify a violation of the status quo of a female social group, reflecting broader concepts of
motherhood and procreation.

Acknowledgement: appreciate to Dmitry Ivanov (Almaty) and Natalia Popova (Karagandy) for
editing this paper.
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